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The world views of Economics and History which derive from the writings (themselves 
often derivative) of Karl Marx have been further progressed through two channels - which I 
here first categorise as STATIST and ANTI-STATIST.
The historical Communist parties, and those Social Democrats who accepted a 
measure of Marx's analysis, have sought to gain control of some form of State apparatus. 
In this, they shared an objective with other groups to the Right who may well have been 
travelling the same route for much longer. To the Left, in the other channel, are those who 
refute any claimed superiority for statist formulations and who, as an alternative, offer the 
concept of federation among localities. In instrumental terms, this is the difference between 
Parliamentary or representative 'democracy' and Councillist or participatory 'self- 
government'; between the delegated and the mandated. It should be noted that both 
systems offer potential for extended, cross-boundary, co-operation; in the self-governing 
mode through a. federation of federations for specific purposes. This latter arrangement, 
which may be properly termed 'Anarchist', allows for negotiated contract as in the 
international postal service.
By definition, Anti-Statist concepts contain the eventual intent of a total break with, 
and replacement of, the historically developed 'State' - which latter is seen as a ruling-class 
invention and as maximising reification. Local institutions, economic and more widely 
cultural, can be created within the interstices of existing states as seeds of desired, post- 
State, circumstances. But, again by definition, Anti-Statists cannot look to take over 
existing Governmental systems. Rather, they must view a different perspective of change 
and the practice of their ideas in modern times has so far been restricted to short 
experiments during, for example, the Paris Commune of 1871 and the Spanish worker- 
managed co-operatives of 1936-1939. These were both genuinely 'bottom-up' growths, but 
the Anarchist dream (or tendency to be pursued) has also influenced the decentralised 
organisation of some more conventionally originating Socialist states - as in Algeria, Libya 
and Yugoslavia for different periods during the second half of the twentieth century.
The linking of Anarchism with trade-union activity in large-scale industry 
(Anarcho-Syndicalism) is usually associated with the nineteenth-century school of Michael 
Bakunin, but anti-statists also connect with more general examinations of'freedom' such as 
those set out in William Godwin's Enquiry Concerning Political Justice of 1798. This 
Thesis is concerned with the acceptance of Marx AND Bakunin's thinking into the mind- 
set of Libertarian British working-men during the four decades immediately preceding the 
First World War, and relates that acceptance to longerstanding notions of 'rationalism' It 
does so with particular reference to the intellectual journey of one very special artisan: 
Samuel Mainwaring (1841-1907), South Wales born but lastingly internationalist.
A fuller summary of the content of Chapters is given in the Introduction, but the salient 
points are as follows. In Chapter One, I look at Mainwaring's earliest subversive, 
neighbourhood, links with Welsh Unitarianism and the most radical elements in the 
seventeenth-century English Revolution. In Chapters Two and Three, I examine the nature
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of early nineteenth-century proto-Syndicalism in England and its 1850s influence on the 
first of the New Model trade unions, the Amalgamated Society of Engineers - which 
Mainwaring joined as soon as he was of an age to do so. In Chapters Four and Five, I find 
similarities between Capitalist Exploitation in the United Kingdom and the United States 
(where Mainwaring lived for some years during the 1860s and 1870s), compare the writings 
of American mechanic Ira Steward with those of Marx and Bakunin, and discuss the 
Marxist-Bakuninist split in America following the transfer of the First International's 
controlling Council from London to New York. In Chapter Six, I show the existence of a 
'Bakuninist' strand on the British Left in the last quarter of the nineteenth and early years of 
the twentieth centuries. Explaining Mainwaring's prominent position in that alignment, I 
also indicate his leading role in international Anarchist initiatives.
My research involved what I believe to be a closer reading of three relevant 
London-based periodicals (The Crisis, The Pioneer, and The Leader] than had previously 
been carried out by historians, and I also draw on largely unpublished material held at the 
International Institute of Social History, Amsterdam, and at the State Historical Society, 
Madison, Wisconsin. In my Conclusion, I compare the 'hidden from history' story of the 
Anarchist Left with that encountered by Feminist researchers.
in
INTRODUCTION
This Thesis presents a traverse. The chosen pathway attempts to show something of anti- 
parliamentary ideas which existed on the British Left from the time of the Tolpuddle 
Martyrs to the pre-First World War years of pan-European Imperialism. Although my 
study does not aim to fashion a full biography, I have centred the narrative on aspects of the 
life and earlier formative circumstances of Samuel Mainwaring (1841-1907), and on 
subsequent activities of members of his family. The extent and pattern of Mainwaring's 
personal development as a libertarian socialist or anarchist seems an ideal vehicle for 
carrying the wider story. He was the only one of those seceding from the Executive 
Council of the Social Democratic Federation to form the Socialist League (they included 
William Morris and Eleanor Marx) who later went on to join Peter Kropotkin in the 
Freedom Group. I see relevance in early attitudes to Biblical religion. In exploring the 
growth of Mainwaring's ideas, I will start from truly nonconformist elements in the 
Calvinist and Calvinist-influenced 'Nonconformist' world of his youth.
Sam Mainwaring was a South Walian and Cymraeg1 speaking, but the surname had 
been introduced to his home town, Neath, from the Midlands of England around the end of 
the seventeenth century, and is apparently of Norman derivation. On his mother's, 
Llewelyn, side he may have been unremittingly Welsh and, indeed, he could even have
1 Cymraeg (usually referred to as 'Welsh' in English) is the older and less spoken (around 20% of the 
population overall, although very much more in some parts) of the two languages of twenty-first century 
Wales. In the nineteenth century it was spoken by a majority of the population. It is said to show syntactic 
similarities to Berber languages of the Maghreb; variation from an Indo-European (including continental 
Celtic) pattern being explained by early insular ('Iberian') admixture. See Appendix B, contributed by J 
Morris Jones, in John Rhys and David Brynmor Jones, The Welsh People, (London 1900). Mainwaring was. 
of course, also fully fluent in English.
supposed pre-Celtic roots. One of his maternal grandmothers, Catherine John, was born in 
1774 in Llanguig parish, the northwestern corner of the old county of Glamorgan. That 
upland area had been part of an ancient late-Cymricised core where, quite possibly, the lost 
aboriginal 'Iberian' language lingered alongside that of the incoming Silures. 2 Mainwaring 
can, therefore, from the beginning be also branded as something of an internationalist. His 
later Internationalism embraced at least four continents and, as I propose to show, was 
significantly shaped by both North American and Continental European influences. We 
might also note, at this early stage, that he was more inclined to make a hero of Wat Tyler
than Owain Glyndwr. The Neath man paid his reasonable debts to Wales but, as we will
see, his activism was class rather than nationality based. His dialectic essentially involved 
the much smaller scale, local, organisation of labour, and its global federation. He is, in 
fact, the only person credited with invention of the term 'Anarcho-Syndicalism'.
My story involves six main chapters. The treatment is broadly chronological but, 
more specifically, has overlapping concerns. My method is to take a required span of 
historical time to discuss a theme, even where that span is partly revisited in consideration 
of ensuing themes. There is a certain natural break between most of the content of Chapters 
One to Three and that of Chapters Four to Six. The bulk of the material in the first three 
chapters relates to Mainwaring's family background and the years of his own childhood, 
adolescence and early adulthood, and is geographically limited to Britain and the near side
2 It is possible to construct survival (including slave) scenarios for 'pre-Celtic' elements in post-Roman 
Wales. The same could be said for remainders of penal labour shipped into Nidum (Neath) for Sarn Helen, 
military road, march to the Dolaucothi gold mines (where 30,000 workers are said to have perished) or for 
other work camps. See video and other explanatory displays, as well as going underground, at the National 
Trust's preserved Roman (and later) mine between Lampeter and Llandovery.
of mainland Europe. The later chapters commence with his marriage to Jane Gregory in 
1868, go on to deal with the mature working man and make extensive connections with that 
part of his life which was spent in the United States, as well as with Middle, Eastern and 
Southern European dimensions. Overall, the prime intellectual alignment is with that praxis 
deriving from Michael Bakunin (1814-1876).
In Chapter One I concentrate on the Unitarian and earlier Independent, religious, 
influences bearing on Mainwaring's youthful years. This entails a fairly full description of 
the rural West Wales origins of Welsh Unitarianism and its eastward extension to Neath, 
alongside mention of pre-1700 or only a little later (Mera) working class immigrants to the 
town and the latter people's orally reported links with the most radical elements in the 
English Revolution. A late-eighteenth century and early-nineteenth century juxtaposition 
of Unitarians and Ranter descendants invited another interaction. Contextual reading of 
published Welsh historiography highlighted the hopes of Gwyn A. Williams for 'the
intransigence of Infidelity'. In a not wholly hagiolatrous engagement with Wales' most 
charismatic and penetrative historian, I give some initial consideration to Williams' 
ignorance of Mainwaring, as indicated in the former's writings of the 1970s. That 
ignorance may have been lessened by the 1986 publication in Llafur of my short article 
'Sam Mainwaring and the Autonomist Tradition'. The article was written to mark the 
coming centenary, in 1987, of the first socialist propaganda tour of the South Wales valleys.
3 Gwyn Alfred Williams (1925-1995) was, successively, Professor of History at York and Cardiff. An 
acclaimed television performer, his books include: Proletarian Order. Antonio Gramsci, Factory Councils 
and the Origins of Italian Communism 1911-1921, (London 1975) and When Was Wales? A History of the 
Welsh, (London 1985). The first of these is dedicated to the memory of Pietro Ferrero, a Turin metal-worker 
and anarchist. For Williams on 'the intransigence of Infidelity' see 'By Way of Preface: The Primitive Rebel 
and the History of the Welsh' in his collection The Welsh in their history, (London 1982).
The tour was undertaken by Sam Mainwaring and London-born Frank Kitz in the summer 
of 1887, and I begin Chapter One with a recapitulation of its progress. One of my reasons 
for doing so is to present a foil for much of what follows in succeeding chapters. 
Mainwaring's earliest placing in the world of ideas was, of course, an accident of birth. But 
the main lines of his subsequent movements were increasingly, one suspects, part of a 
planned and implemented search for Socialist truths. In 1887, and later, he attempted to 
communicate something of the results of that international search to varying sized bodies of 
South Wales listeners.
Gwyn A. Williams maintained that a South Wales working class movement of 1831 
was driven by a desire for 'control.4 It seems that little more than increased participation in 
shaping the immediate conditions of labour was involved. For the first notions of producers 
qua producers controlling an alternative parliament, or an alternative to parliament, we 
must look at England in 1834. 'Producers qua producers' means representation of, if not 
mandated delegation by, workers as colliers, tailors or whatever 'trades', and not as mere 
'citizens' - which latter catch - all category would, if not abolished, continue to give the 
franchise to individual owners of capital and property. In Chapter Two, I offer the results 
of a close reading of 'proto-syndicalist' writers in the Crisis and the Pioneer. These writers 
are sometimes included under the single term 'Owenite' but it will become clear that they 
developed a substantially different agenda to that of Robert Owen. They were writing 
before Sam Mainwaring was born but their ideas were there to be carried forward through 
trades union thinking, including that of the New Model organisation which Mainwannu
See Chapter Nine, 'Movement', in Gwyn A. Williams, The Merthyr Rising, (London 1978).
would join - the Amalgamated Society of Engineers. A related result of my close reading 
is the confident identification of Pioneer writer 'Senex' as William Cobbett in the last year 
of his life - thereby recruiting that longstanding advocate of wider suffrage as, finally, a 
supporter of 'industrial' action. Late-nineteenth century and early-twentieth century 
Syndicalism became closely associated with the instrumental power of the General Strike, 
and the beginning of Chapter Two is a convenient place to examine that instrument's early 
promotion as manifested in William Benbow's Grand National Holiday pamphlet of 1832.
The Amalgamated Society of Engineers came into being in 1851. Within months of 
its birth the new union was subjected to massive assault by Engineering employers. The 
workers cause was notably supported by the weekly Leader where the editors included 
George Henry Lewes, the Positivist companion of Mary Ann Evans (the novelist George 
Eliot). Alongside extensive coverage of the 1852 national lock-out, the Leader published 
explanations of Auguste Comte's processal view of history and of Pierre-Joseph 
Proudhon's Idee Generate de la Revolution au XIX Siecle (unavailable in English until 
1923). Close reading of these contributions and of Karl Marx's contemporary Class 
Struggles in France show a unified view of the Second French Republic; the essence being, 
for British workers, that the establishment of republican government did not equate with 
Social Revolution. Sam Mainwaring's eldest brother Will, eighteen years older and a 
sometime engine fitter, was among the generation of skilled men which the Leader sought 
as readers. During the lock-out the Engineers turned again to 'Owenite' concepts of worker 
control, and in Chapter Three I consider that aspect alongside the Leader expositions of 
Social Revolution and of 'Locality' as the ground for organising change.
Chapter Four takes up the general theme of early Capitalism's immorality, and of 
working people's need to frame an opposing solidarity. Sam Mainwaring married Jane 
Gregory at Cardiff Registry Office in August 1868 and they shortly afterwards moved to 
the United States. In a Transatlantic comparison I demonstrate the close fit between South 
Wales and Pennsylvania forms of exploitation, as well as an internationally minded 
proletariat's opposition to the Franco-Prussian War. I am also able to consider the 
economic writings of American mechanic Ira Steward and their convergence with those of 
Karl Marx. Mainwaring was living in the United States when Marx transferred the 
administration of the First International to New York. The Welshman was a member of the 
clandestine Knights of Labour, knowledgeable about (and quite possibly an actual 
participant in) the first ideological battles between Marxists and Bakuninists. Using 
previously unpublished material held at the State Historical Society in Madison, Wisconsin, 
I am able to throw new light on that conflict in Chapter Five. I explain the difference 
between Steward's and Bakunin's views on political action, and go on to emphasise the 
hitherto un-specified presence of Bakuninists, including a returned Mainwaring, in Britain's 
late-nineteenth century Socialist League.
Chapter Six, my longest, looks at the whole of Mainwaring's London and Welsh 
activities from the later 1870s onwards. I commence with the linked appearance of socialist 
and other unorthodox ideas in the Secular Review, and connect it to British friendships with 
emigre, Continental, Socialists (including libertarian socialists) in London. Among the 
latter, and a very special friend of Mainwaring, was Max Nettlau, an Austrian-born Celtic
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scholar who later became the historian of Anarchism. Again drawing on previously 
unpublished letters, annotated by Nettlau and held at the International Institute of Social 
History in Amsterdam, I am able to give further consideration to the context of the 1887 
tour of South Wales by Mainwaring and Kitz. The Welshman's role in the expulsion of 
Eleanor Marx's Bloomsbury branch from the Socialist League leads to a comparison with 
Keir Hardie, Ayrshire born Independent Labour victor at Merthyr Tydfil parliamentary 
elections. Mainwaring's resident propaganda in the Rhondda Valley and at Swansea is 
shown to precede the establishment of Independent Labour Party branches in those places. 
Towards the end of Chapter Six I examine Mainwaring's affinity to some Continental 
Socialists whom Gwyn A. Williams presented as models for Wales. I close the Chapter 
with a discussion of Mainwaring's 'bravest fight' - his attempts at a relatively advanced 
age and in conjunction with Fernando Tarrida del Marmol, a former Director of the 
Barcelona Polytechnic, to set up a structured interchange of international libertarian 
opinion. That discussion leads naturally to the content of my Conclusion.
As already indicated, Sam Mainwaring was unknown to Welsh historians before 
1986. Among English writers he figured in E. P. Thompson's biography of William Morris 
(London, 1955) and Yvonne Kapp's biography of Eleanor Marx (Volume II, London, 
1976), but with little or no reference to Welsh origins or American residence. The latter 
lacuna also affects John Quayle's history of British Anarchism, The Slow Burning Fuse 
(London, 1978), which notably fails to provide a proper Bakuninist context. The naming of 
Mainwaring as inventor of the term 'Anarcho-Syndicalism' occurs in Albert Meltzer's 
recollections, The Anarchists in London 1935-1955 (Sanday, Orkney, 1976), and, as will be
explained later, is based on that author's conversations with Emma Goldman. For more 
detailed, personal, information one has to look to articles by family members and fellow 
workers, as well as Mainwaring's own contributions to Commonweal, Freedom and the 
General Strike. The fullest reminiscences all appeared in Freedom, by his son Will in 
January and February 1927, and by Mat Kavangh in May 1934 and mid-December 1943. 
Among short sections of books, I consider that in Tom Mann's Memoirs (London, 1923) to 
be the most telling. Taken together with Census enumerations this internally consistent, 
colleague, material allows a coherent description of both the Welsh and London years.
References to Mainwaring's working-class circle in allegedly authoritative works 
are frequently slipshod or obviously uninformed. In George Woodcock's Anarchism: A 
History of Libertarian Ideas and Movements (New York, 1962), Joe Lane (1851-1920) is 
referred to as 'an elderly carter who remembered the days of the Chartists'; this of a thirty- 
something activist in the 1880s. As oppositional tendency, Deian Hopkin's 'Labour's 
Roots in Wales, 1880-1900' in D Tanner, C. Williams and D. Hopkin (eds.), The Labour 
Party in Wales J900-2000 (Cardiff, 2000) manages to make Frank Kitz (1849-1925) 
'young' in 1887; this apparently in extension of my Llafur 1986 mention that Kitz was 
younger than Mainwaring (actually 38 compared to 45). Perhaps one should add that anti- 
parliamentary Mainwaring would not give thanks for association with the configuration of 
Ron Davies, Alun Michael and Rhodri Morgan.
On the other hand, in pursuit of the wider story I discovered historical gems crafted 
from real knowledge of primary sources. David Montgomery's deep understanding of Ira
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Steward's unpublished writings, as shown in Beyond Equality (New York, 1967), is one. 
Heiner Becker's full appreciation of the Mainwaring-Nettlau friendship, as evidenced in his 
Introduction to A Short History of Anarchism (London, 1990), is another. That book is 
abridged from Nettlau's five volume, German, survey of international Anarchist history, in 
which he says: 'Mainwaring war seit 1887 der este wirkliche Freund, den ich in London 
fand' [he calls Mainwaring his 'first real friend in London].
Knowledgeable speculation, even when long neglected, is also to be welcomed. My 
close reading of 'Owenite' papers sprang from Max Beer's words in A History of British 
Socialism (London, 1919): 'The intellectual history of this period [1834] has remained 
unknown to the present time. It is essentially the history of the separation of the workers 
from orthodox Owenism. The documents lie scattered in the weeklies, the Crisis, Pioneer, 
and Pioneer and Official Gazette'. My debt to Beer is in no way reduced by the fact that he 
wrongly identified 'Senex' as somebody other than William Cobbett. It was a mistake 
repeated by G.D.H. Cole and John Saville.
My own interest in Sam Mainwaring grew independently of any involvement with 
professional historians. Suggesting, and subsequently given the task of implementing, the 
radical decentralisation of functions in a large English local authority I concurrently 
extended my previously sketchy knowledge of Anarchist variants - and more particularly of 
Anarcho-Syndicalism. Mulling over the possibility of giving factory workers 
representation as factory workers on Black Country ward committees I discovered a shared,
Neath, starting point. 5 That my children are also descended, on their mother's side, from 
Catherine John further motivated the necessary research. Rudolph Rocker's Anarchism and 
Anarcho-syndicalism (London, 1973, but previously published as part of other works) 
provides the best introductory overview of anarcho-syndicalist theory and practice. We 
will see that Rocker, too, was a personal friend of Mainwaring during that Welshman's last 
years.
As the only Welshman thought to have named an international 'ism, Mainwaring 
can guide an instigating incision. If a real People 's History of Wales ever comes to be 
written it could use his world-wide workerism as template. Cutting away the still stifling 
agenda of princely praise and associated Celt worship, such a history would start from slave 
and serf families who carried everything else on their shoulders. A properly internationalist 
perception tells us that Welsh slaves might, for example, have been Moroccan or Mercian 
sourced; some of the North Africans perhaps later than expected, sold in by Dark Age 
Vikings. To postulate is to reveal the paucity of empirical connection. One is approaching 
considerations of cognitive scale, of ever wider narrative coherence, of speculative 
philosophies of history. Mainwaring's circle got that far first, with their artisan 
interrogation of Comtian and Marxian theory. Evolutionary anthropology, with its genetic 
aides, offers improving tools for understanding the pre- and only partly historical. A prime
5 The initiating field was Town Planning, in which context the industrial population of some areas was of the 
same order as the residential population without necessarily involving the same families (and voters). I was 
attracted by Edvard Kardelj's formulation of functional representation in the Yugoslav system of 'social self- 
management'. For a comprehensive discussion of that, see Dennison Rusinow, The Yugoslav Experiment 
1948-1974, (London 1977). Soviet (and British) Stalinists accused Tito's inner circle of adopting anarcho- 
syndicalist notions. Yugoslavs returning from the Spanish Civil War (to start-up the Partisans) were said to 
have been 'infected' by Andulasian and Catalonian models. Kardelj, a Slovene and Tito's long-time but pre- 
deceased Deputy, claimed to have developed his vision from a wide study of revolutionary theory as well as 
the practical imperatives of a multi-national Balkans.
task is to plot the origins of that exploited majority whose descendants left the Welsh (and 
other) land to become part of concentrated Welsh industry. Sam Mainwaring will then take 
his place in a paradigm extended to our more recent, literate, era. The present study is 
intended to make a contribution towards that last section of an alternative reading.
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CHAPTER ONE: ENTRANCE MIDDLE, WITH 'OSMOSIS'
In 1887 Wales' National Eisteddfod was held at London's Albert Hall. Queen Victoria's 
eldest son attended and, getting up to leave at the start of a popular song, gave the 
impression that he was standing for Hen Wlad Fy Nhadau - thereby contributing to its 
acceptance as the Welsh anthem. *
The Prince's audience certainly desired Royal Approval. Imperial Britain was 
riding high and they were, or wanted to be, respectably part of the act. They might 
privately laugh at the story of an incognito and inebriated Edward being shown the door, 
supperless, one night at Adelina Parti's Swansea Valley castle but the Neath Station hot 
chestnut seller who, it is related, subsequently hoisted a 'By Appointment' board above 
his barrow was better talked about than handled in the flesh. 2
The then Rector of Neath was a leading Eisteddfod man. He was Chairman of the 
National's Organising Committee as well as being, concurrently with his Rectorship, 
Archdeacon of Llandaff. This John Griffiths, son of the agent to Cardiganshire's Tyglyn 
Aeron estate, urged the Glamorgan working class to accept what he saw as its ordained 
position. He later associated with, and claimed to understand the chiliastic contribution 
of, Frank and Seth Joshua - evangelising mentors of Neath's Methodist Forward
1 This paragraph is based on Hywel Teifi Edwards, 'Victorian Wales Seeks Reinstatement', Planet 52 
Aberystwyth, 1985. Professor Edwards, historian of the Eisteddfod, repeated his conclusions at a meeting 
of Pont Sion C\vilt, Chaired by the present writer, at Aberaeron in October 1992.
- The 'By Appointment' story circulated in the Neath area during the late-nineteenth and early-twentieth 
centuries, and was first told to me by my father, Tom John, who was born in 1892. Adelina Parti (1843- 
1919), considered by Verdi to be the greatest soprano of her day, purchased Craig-y-nos in 1878. Neath 
was and is the nearest railway station with regular and frequent trains to London.
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Movement mission;
The Reverend Griffiths had become Rector in the middle 1850s. That was the 
time when Neath's Unitarian chapel finally lost its drive, the Quaker ironmaster J. T. 
Price died, and the Mainwarings of Mile End Row on the Briton Ferry road moved 
twenty miles to the bigger and faster growing town of Aberdare.
There were seven Mainwaring sons. The second youngest boy, Samuel, trained 
as an engine fitter. Now, in the summer of 1887, he was forty-five years of age and a 
prominent London Leftist. On Saturday 13 August he joined returning eisteddfodwyr 
entrained for South Wales. He was accompanied by thirty-eight years old Frank Kitz, a 
dyer at William Morris' Merton works. The two men's intention was to proselytise the 
Valleys for Socialism.
A one week tour, originally advertised to also cover Rhymney and Tredegar, in 
the event came to be restricted to Pontypridd, lower stretches of the two Rhondda 
Valleys, Aberdare and Merthyr Tydfil. The Cymraeg speaking Mainwaring was 
described as 'a tall full-bearded man' and 'Big in body and mind'; Kitz as 'a fine burly 
figure with a mass of light brown curly hair'. They needed to be fit and strong. It was 
intended to walk a good part of the route and to hold meetings in the open air. Literature 
for distribution was to be carried in 'an enormous sack and bag ditto'. There was the
3 For more on John Griffiths and the Joshua brothers, see D. Huw Jones, The Story of St. David's Church, 




Saturday night was spent in Cardiff, probably at the Broadway, Roath, home of 
Sam's sister Jennet and her blacksmith husband David Jenkins. Taking the first train up 
the Taff on Sunday morning, the missionaries met friends awaiting them at Pontypridd 
before proceeding to the Rocking Stone on the Common. Then, in Kitz's words, 'From 
this bold situation overlooking the whole of the valley and town beneath, and in the midst 
of mountains, we began our work...' There was also a continuity. The location had been 
favoured by William Price, Chartist surgeon and Druidical crowd puller. Born in 1800 
and still alive in 1887, Price had in 1861 identified himself and his eldest daughter as 
children of the Lord Rhys, a twelfth century Welsh prince; the claim being contained in a 
letter to auctioneers which also stated that on 9 November 1861 'the present Foreign 
Government of Great Britain... shall cease to be' and 'Capitalists are hereby informed that 
there is no Title to hold land now'. 5
On 3 March 1881, colourfully dressed and carrying a large red flag, Price had 
mounted the stone at noon before speaking to the Sun. Mainwaring and Kitz's tactic was 
to commandeer the rock at an earlier hour and, given good weather, to so interest the 
numerous morning listeners that an even bigger gathering was guaranteed after dinner. 
They succeeded in this on both the first and subsequent Sabbaths. They preached about
4 My description of the tour is based on Mainwaring and Kitz's reports in Commonweal on 27 August and 3 
September, 1887 - from which are also taken their Pontypridd Herald extracts. I have been unable to trace 
any extant copies of that newspaper.
5 Brian Davies, 'Empire and Identity: the case of Dr. William Price\ in David Smith (ed.), A People and a 
Proletariat, London 1980, is especially illuminating on the background.
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the nature of Capitalist Exploitation - and (in Price's wake) met with some sympathetic 
responses. The Pontypridd Herald commented that 'A state cannot be governed in 
accordance with the eternal principles of equity' if it 'permits Lazarus repulsive from dirt, 
disease and starvation to sit daily at the gates of Dives clothed in purple and fine linen'. 
And, the paper's correspondent continued:
Looking at our social arrangements as they now stand one 
cannot fail to perceive how utterly at variance they are with 
any system that has for its object 'each for the other and 
God for us all'. In fact the genius of society as at present 
constituted seems to find its fitting expression in the 
formula 'each for himself and the devil take the hindmost'. 
Were it not for the cohesive influence of the human values, 
which ever and anon have play, the social fabric would 
verily fly into pieces. It certainly does seem cruelly unjust 
that a workman, steady, industrious, aiming at the highest 
standard in the character of the work he turns out, and in 
every respect a kind husband, a tender father, and an 
intelligent citizen, should, as a producer of wealth, simply 
get a small percentage of the profit on the work he does, 
while the larger percentage of profit enriches the man who 
employs him. The consequence is that should Labour be 
stricken down with a heavy reverse of fortune, sickness and 
what not, in a few weeks his family becomes pauperised. 
Capital, however, is exempt from such affliction.
The message was carried up the Rhonddas on Monday 15 August; leaflets being 
distributed at various collieries and an afternoon meeting held for miners coming off shift 
at Tylorstown. From there the two men walked over the mountain to Aberdare where 
Sam's oldest and widowed brother Will, a boy of sixteen at the time of the Chartist march 
on Newport, lived in Ynysllwyd Street, near the present Maerdy road.
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Much of Wednesday was spent going over Dowlais ironworks, where '9,000 
people - men, boys and girls' were employed. Kitz noted the environmental and personal 
degradation.
...Truly, if noise, grime, filth, steam, smoke and mountains 
of rubbish are marks of progress, then is Dowlais a 
progressive place. There is a plentiful supply of cripples 
made by all this...and they are kindly allowed to work as 
labourers about the works at wages varying from 15s. to 
18s. per week. Shorn of a leg or an arm, they are painfully 
fulfilling their part in progress.
Meetings were held in Merthyr that evening and on the Thursday; 'the forest of hands 
being held up in our favour' at the former apparently leading to the presence of 'some 
local bigwigs, a magistrate and justice of the peace' at the latter. Agents for William 
Morris' journal Commonweal were believed to have been secured at both Merthyr and 
Aberdare, where a meeting was held in the Boot Square on Friday.
The Herald recognised an 'advance guard' of Socialism. In one sense the 
harbingers had arrived more quickly than the Normans from Hastings. It was just ten 
years since Kitz had formed an English section of Soho's previously all-German Social 
Democratic Club. Karl Marx of Trier (1818-1884) and David Davies of Llandinam 
(1818-1890) were close contemporaries. It's a comparison worth keeping in mind when 
considering the history of late-Victorian Wales.
Davies was not the first chapel-going farm boy to become a tycoon. David
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Thomas of Ty-Llwyd above Neath Abbey, apprenticed at the Quaker's works and 
subsequently an innovative manager at Ynyscedwyn, had been recruited by 
Pennsylvanian agents to become 'Papa' in Allentown - Bethlehem's mid-century iron 
industry. The Montgomeryshire man's victory lay in doing it at home. Starting as a 
navvy-cum-contractor of huge robustness, Davies burst through to 'millionaire' status 
behind the incoming lines of Crawshay, Guest and the rest. The 1887 consolidation of 
the Ocean Coal Company is a marker of Welsh embourgeoisment. With the building of 
Barry Dock (opened in 1889) and its buccaneer railway, Davies finally confronted, and 
succeeded against, the Bute regime. Change was in the air. 6
Mainwaring was born in 1841 and died in 1907. He had a little over twenty years to live 
in August 1887, and was then half-way through his mature life. A justification for 
entering that life at the point which we have done, at the start of this Thesis, is my wish to 
straightaway register him as a significant Welsh figure. In ensuing chapters I will 
progressively render him as pivotal to understanding my story of a British Left's century- 
long anti-parliamentarism, but initially my concern is to give the man a native visibility. 
The 1887 Socialist propaganda tour was the first such excursion to the South Wales 
Valleys - although apparently long unknown to the small country's professional 
historians. We can no doubt explain the lacuna by a main-line filtering of Welsh Labour
6 For further detail on David Davies of Llandinam, see Herbert Williams, Davies the Ocean, Cardiff 1991. 
For David Thomas, consult Alan Hayward, 'David Thomas (1794-1882)' in Transactions of the Neath 
Antiquarian Society, 1980-81.
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history through parliamentary party prisms - Independent Labour, Labour and 
Communist - and the fact that Mainwaring's Socialism was of a different, and therefore 
unrecorded by the establishment, sort. A Welsh Left has been represented as born of Lib- 
Labism or, at its most 'extreme', of latter-day De Leonist missionaries and Moscow's 
Lenin School. This is, of course, a question of historical winners and losers. But now 
that, post-Soviet Union, once apparent winners have also become losers, we may be 
allowed some review of situations.
In considering an 1841 to 1907 span extended at both ends to include, for 
example, mention of lolo Morganwg (1747-1826) and Rosa Luxemburg (1871-1919), I 
will engage in some parallelism with internationally minded Gwyn A. Williams. 
Williams seminally concluded that during our core period ' the Welsh working class lost 
its memory'. Seeking an explanation for, and ways of overturning the results of, his 
recognised phenomenon he said that he was going 'to creep up...crabwise' on 'one 
operative substitute for an ideology...the intransigence of infidelity'. He said that in 
1979, when he was 54. It is my understanding that he had not completed the task by his 
death at 70. Perhaps he lacked the necessary human armature - somebody who was 
Welsh, had lived through the period in question, and could, without too much forcing, be 
wound around with before and after favourites - which is what Morganwg and 
Luxemburg certainly were for Williams. Sam Mainwaring gives us such an armature. 7
7 Gwyn A. Williams discusses the realignment of memory in 'Locating a Welsh Working Class' (1980), 
and his plans for future work in 'The Primitive Rebel and the History of the Welsh' (1979). Both essays 
are contained in his collection The Welsh in their history, London 1982.
Explaining the descent of his middle name, 'Alf, Gwyn Williams told a story 
about his great-grandfather, a sailor who kept the Tap pub in Briton Ferry, where the 
River Neath enters Swansea Bay:
He claimed that he used to hunt whales from Briton Ferry. 
I believe him. I'd believe anything about anybody from 
Briton Ferry. He was...a believer in the Norman Yoke 
theory of history - that this island had been a democracy 
before the coming of the base and brutal Normans, ruled by 
a real people's King, good King Alfred... several 
newspapers named themselves after this populist hero. One 
was called The People's Alfred and an edition came out in 
Swansea.
We will find that Sam Mainwaring was more rooted in the Peasants Revolt - but after 
visiting and talking to Williams at his last, rural Carmarthenshire, home I strongly 
suspected that one element contributing to his 1990 willingness to 'believe anything 
about anybody from Briton Ferry' was my 1986 revelation that an estuarine originating 
Mainwaring had thumbed his nose, figuratively but face-to-face, at Frederick Engels. 
'Lloyd George knew my father, my father knew Lloyd George': so go the words, 
repetitively sung to the tune of'Onward Christian Soldiers', which Williams would have 
remembered from 1940s Aberystwyth college debates. Knowing Engels seems rather 
more special for a Welshman. If one adds, more remotely but quite possibly, Karl Marx 
and, certainly, friends of Michael Bakunin, we do seem to be operating on an extended 
terrain. I propose to start making some maps. 8
8 Williams relates the 'Alf story in 'A Pistol Shot in a Concert?'. Planet 84, Aberystwyth 1991. The 
conversation with him, to which I refer, took place at Drefach-Felindre, Carmarthenshire, on a Saturday 
morning in 1992. I intended to continue the discussion at a later date, but that was not possible due to his 
initially full diary and later terminal illness.
For his own cartography, Gwyn Williams claims that:
Over great tracts of Welsh history, it is necessary to know 
what Sabellianism was and how it differed from Arianism, 
constructive, conglomerate and concurrent; it is important 
to know whether an Arminian was related to a Campbellite; 
we have to place Muggletonians and Swedenborgians, 
differentiate between what seems to infinity of Calvinists 
and an eternity of Baptists. Over whole stretches of our 
history, ordinary working people, for sound historical 
reasons, found meaning in their lives precisely in such, to 
us, or to me anyway, alien and often alienating notions. 
People defined what we would call their class status by 
their attitudes to a particular set of Biblical texts; they 
defined their lives in that way, explained themselves to 
themselves in such terms. 9
Some critics say that Williams' insistence on seeing Unitarianism as the seed-bed of 
democracy in Wales is more asserted than proven, but as a logical hypothesis we can test 
its circumstantial possibilities among Sam Mainwaring's predecessors and in that man's 
early life. Such an exercise will anyway temper the Merthyr-born professor's excessively 
Merthyrcentric approach. A more appropriate context is the Swansea-Merthyr arc, taking 
in not only those two largest Welsh towns of the early nineteenth century but also, and 
most relevantly for our present purpose, their closer outliers - Neath and Aberdare. Our 
territory there is that boundary of an industrialising south-east Wales which was open to a 
Teifiside, West Wales, rationalism - whose origins I discuss in my next section.
We will also enter the realm of 'osmosis' - a word which, in its historical and
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sociological sense, one associates with Gwyn Williams in the same way as one associates 
'hegemony' with Antonio Gramsci. I take the first term to refer to that background or 
those influences which enter our cultural make-up without us consciously recognising 
experiential circumstances or consciously undertaking a learning process. In Chapters 
Two and Three I propose to look at strands which would most probably have entered 
Mainwaring's psyche through the workplace. In the rest of this chapter I will discuss 
some of chapeldom's maverick emanations. I start with the Unitarian circumstance, 
before moving on to the possibly unique, for Wales, Neath remnant of an earlier rage.
UNITARIAN CIRCUMSTANCE
Four of the six oldest Unitarian chapels in Blaenau Morgannwg (upland or north 
Glamorgan) emerged in situ through doctrinal change among Independent congregations; 
these being Gellionen (Swansea Valley), Blaengwrach (Vale of Neath), Trecynon (near 
Aberdare) and Cefn Coed (near Merthyr). The other two, Castell Nedd (Neath town) and 
Twynyrodyn (Merthyr town), were created de novo. At Neath, Unitarian members had 
earlier and temporarily taken over Maes-yr-haf (Summerfield), the mother Independent 
church, before being forced to set up their separate meeting place. In that, the Neath 
experience contrasted with nearby Gellionen, where it was the more conservative 
Independents who left - to build Baram chapel.
The disposition, west to east, of the six Unitarian chapels is indicated on the 
facing map and table. The table shows the period of longer serving (five years plus) pre-
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1850 ministers, together with some biographical details of those at the four western-most 
chapels. The establishment of Achos Undodaidd Castell Nedd (Neath Unitarian Cause) 
preceded the building of Twynyrodyn by two decades. 10
At the 1851 Religious Census, Neath's worshipers were shown to be 
overwhelmingly, if variously, 'Nonconformist'. The numbers attending morning and 
evening services on counting day were given as: 11
ANGLICAN 350m 
METHODIST
Calvinistic 341m 273e 
Wesleyan 215m 200e 
'OLD DISSENT'
Independent (Congregational)
Zoar 495m 71 le 
Maes-yr-haf 206m 288e 
Wind Street 52m 
Baptist
Bethania 161m 295e 
Water Street 80m 130e 
Unitarian 80m 115e 
Quaker 40m
If correctly recorded, the total turn-out in a town of 5,778 people was, in relative 
population terms, on a par with that for big Rugby games during the Neath club's great 
run of the late 1980s - when the 'fanaticism' of supporters' dress and decorated shopping
10 This summary and my further description of South Wales Unitarianism is based on T. Oswald Williams, 
Undodiaeth aRhyddid Meddwl, Llandysul 1962, D. Elwyn Davies, Y Smotiau Duon, Llandysul, 1981, and 
D. Rhys Phillips, A History of the Vale of Neath, Swansea 1925. Also relevant is Emyr Humphreys, The 
Taliesin Tradition, London 1983.
11 Figures from leuan Gwynedd Jones and David Williams (eds.). The Religious Census of 1851 Volume I, 
Cardiff 1976.
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centre took on carnival dimensions. In 1851 such popular theatre clearly reached its 
Sunday evening climax at Zoar, evangelical outreach of Maes-yr-haf.
The denominations were gridded by theological (Calvinist-Arminian-Socinian) 
and organisational (Episcopalian-Presbyterian-Congregational) divisions. Mainstream 
chapel theology ranged from Calvinist (only a select would be 'saved') to Arminian (all 
were capable of 'salvation'), but beyond the latter lay the exploration of those Arian and 
Socinian doctrines which gave rise to formally Unitarian (anti-Trinitarian) congregations; 
Arians arguing that Christ was of a different nature to God, Socinians going as far as to 
say that Christ was just a man. Organisationally, the Independents held to the autonomy 
of individual congregations whilst the Calvinistic Methodists (a wholly Welsh 
denomination which had only broken finally with the Established Church in 1811) 
developed a less risky, Presbyterian, system of government.
There was certainly some understanding of such distinctions among ordinary 
people; attendances were not simply a function of charismatic oratory. It was quite 
widely appreciated that the Independents and Baptists' roots went back to, or before, 
Cromwell's Civil War. The Baptists' practice of adult immersion to confirm a mature 
belief reflected wider questions of grown-up responsibility. The Civil War connection 
clearly posed Parliamentary Reform as opponent of Oligarchy, at the same time as 
Independent autonomy carried the seeds of a more direct political democracy. Elements 
among both other believers and among non-believers recognised, and sometimes hated or 
sympathised with, Unitarian efforts to reconcile Reason and Faith. At Neath in 1851 the
23
Unitarian meeting-house, which had been closed for eight years up to 1850, was still 
battling against 'hot religion'. We can see that its 80 morning and 115 evening attenders 




(the rural West Wales 'Black Spot' of Calvinist demonology) 
Llanwnnen 300m 
Ciliau Aeron 75m 
Cribyn lOOe
'Puritanism-Dissent-Nonconformity: the decline collapses into a surrender. 
Dissent still carries the sound of resistance to Apollyon and the Whore of Babylon, 
Nonconformity is self-effacing and apologetic; it asks to be left alone'. So writes E. P. 
Thompson in his Making of the English Working Class. 13 The difficulty with Gwyn 
Williams, it seems to me, is that looking at a succeeding propinquity of period he does 
not follow through again to, for example, Positivist philosophy. With Williams, one 
jumps from Unitarianism to Marxism. Searching for stepping stones I go first to Chwarel 
Bach (Little Quarry).
The Indulgence List of 1672 records an Independent group gathering in the Neath 
home of one Elizabeth Morgan. A purpose built meeting house at Chwarel Bach, 
Melincryddan, out of sight (as then required) of the parish church, was erected in 1695.
12 1. G. Jones and D. Williams, idem.
13 E. P. Thompson, The Making of the English Working, Class London, 1963. The quotation comes from
the beginning of Chapter Eleven, 'The Transforming Power of the Cross'.
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Around 1772, on the granting of a 1,000 year lease of land on the Summer Field by 
Humphrey Mackworth II of the Gnoll, Neath's great house, a new chapel with double 
gallery was built in the town proper. A re-building of 1864-1866 now houses a re-united 
Soar-Maesyrhaf, but it was at the eighteenth century edifice that a fifteen years old Sam 
Mainwaring acted as witnessing signatory to sister Jennet's 1856 marriage. Brother Will 
had preceded her by five years, and it does seem that the family were not among those of 
the Congregationalist working class who had succumbed to Zoar's attractions. At that 
time the state prevented marriages at Unitarian chapels and, leaving aside spouses' 
wishes, one cannot on such slender wedding evidence get very close to the Mainwarings' 
1850 majority posture. But, writing in his own London paper, a 1903 Sam included this 
placing of denominational positions:
...at the outbreak of the war against the two Dutch 
Republics in South Africa for the sole purpose of stealing 
their gold mines, the Church went out of its way to fete and 
glorify the authors of that most nefarious war, and the 
greatest crime ever perpetrated by any government.
At a meeting of Congregationalists held in the 
Memorial Hall, Farringdon Street, composed chiefly of 
ministers, one had the courage to propose the 
condemnation of the war by the denomination, but the 
whole meeting sneered at the idea and amidst uproarious 
laughter the question was dropped and the resolution not 
even discussed.
In the election following in 1900 the whole of the 
Church - from the Roman Catholics through the 
denominations down to the Unitarians - voted for this 
pernicious government. 14
14 The General Strike, 1 October 1903
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Writing between the two World Wars, one of Mainwaring's sons did, indeed, disclose 
that his father was a youthful Unitarian. 15
A hundred and seventy seven years before the Farringdon Street meeting a young 
student had been prohibited, on account of his Arminian views, from entering the pulpit 
at his home Independent church in what was to become the Black Spot (Y Smotyn Du). 
But this Jenkin Jones established his own Llwynrhydowen chapel in 1726. He was 
succeeded by David Lloyd, his nephew, and a David Davis; the latter two acting jointly 
for a time. During his longer, fifty, years at Llwyn the Arian Davis also kept an academy 
at his nearby farm, Castell Hywel. Among those who passed through that 'Athens of 
Ceredigion' and on to the Carmarthen theological college was his son, David Davis 
junior. In 1800 the younger Davis was called to serve as minister by the newly 
formalised Unitarian congregation at Neath, where he also established a very successful 
school.
It was in the year before Davis' arrival that members with Unitarian views had 
seized Maes-yr-haf for five weeks. Their intensity of purpose was soon reflected in the 
new minister's activities. Cymdeithas Undoddiaid Deheudir Cymru (the South Wales 
Unitarian Society) was founded near Neath in 1802, with David Davis, Castell Nedd (to 
distinguish him from his father - David Davis, Castell Hywel) as the first secretary. The 
other initial Committee members were Josiah Rees (minister at Gellionen), Thomas 
Morgan (minister at Blaengwrach), Thomas Davies (minister at Cefn Coed), Edward 
Williams (lolo Morganwg) and John Rowland (later Mayor of Neath); Rowland, who
W.M.' (William Mainwaring, d. Treherbert 1940), 'A Fight of Forlorn Hopes', Freedom, January 1927.
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worked for the Glamorganshire Bank (subsequently as Chief Cashier) being appointed 
Treasurer. The list is more widely noteworthy. Josiah Rees produced the first Welsh 
language magazine - Yr Eurgrawn (The Treasure). Thomas Morgan is reputed to have 
been the first person to administer the serum of cowpox against smallpox (i.e. before 
Jenner). lolo Morganwg, a stonemason, invented the modern Eisteddfod (among other 
things). John Rowland became president of the Neath Mechanics Institute, the book 
collection of which is believed to have passed down to the first town library (before being 
destroyed by fire in the early twentieth century). Also to be passed down was the 
collection of the Unitarian Book Club founded around the same time as, if not actually 
co-existent with, the more general South Wales Society. It is quite likely that some of its 
volumes found their way, in the first instance, to the Institute - since a number of Neath's 
middle-class Unitarians, apart from Rowland, were prominent in the 1840s management 
of that workingmen's facility. And another interwoven strand of intellectual provision 
was the Neath Philosophical Society where J. T. Price, a founder of the national [British] 
Peace Society as well as an ironmaster, was 1830s Chairman. One writer describes two 
craftsmen, Unitarian John Walters and Quaker Joseph Pollard, fervently disputing on 
philosophical questions at Price's works.
lolo Morganwg wanted a creedless, searching 'glorious Unitarian Church' for 
Wales. He was present at the first Unitarian meetings held at Essex Street, Islington, 
London, in 1774, and pressed his contacts to send material for distribution and 
missionaries into Wales. There were tours by a Lyons in 1811 and R. W. Wright (three 
visits) between 1818 and 1822, and it was at Neath that they met with Morganwg. Lyons
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preached there in 'a large room, up one flight of stairs'; Wright, four times, in a 'neat 
little chapel recently erected for Unitarian worship'. Some of the congregations were 
'large'. To Lyons, Morganwg was a man of 'great liberality, and of great zeal for the 
promotion of rational religion'; to Wright, the old man was 'enthusiastically fond of 
liberty'.
lolo Morganwg's 'very extensive and varied information' (Lyons) and 'great deal 
of genius and information' (Wright) may also have pointed to something like an 
indigenous approach to rationalism in upland Glamorgan. One of the benefits of our 
Neath-Aberdare arc is that we are allowed to look at the mountain hub within that arc. 
Those of a Jungian disposition can claim great things for the high land between the Vale 
of Neath and the head of Cwm Rhondda. Morganwg's bardic name and most famous 
inventions may have been based on some perception of a 'collective unconscious' before 
the term. We are discussing the southern end of a spine which extends northwards 
through the whole length of Wales to the Great Orme's pre-Celtic mine workings. It was 
also the non-Celtic borderland between the Demetae and Silures tribes, and, quite likely, 
one of the last places where the lost Bronze Age language was last spoken. Sam 
Mainwaring would certainly have appreciated the implications of that. 16
However, in the particular case here related we are only asked to go back to a life 
lived some time during the period 1510-1612. From traditional statements which he
16 Raymond Williams (b. Pandy, Gwent, 1921), author of Culture and Society, was very much aware of one 
implication: that Cymraeg, itself, can be construed as a conqueror's language. See his review of Gwyn A. 
Williams, When Was Wales?, in The Guardian, 24 January 1985.
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claimed to have collected, lolo Morganwg asks us to believe that a Thomas Llewelyn of 
the Neath Valley's east side was the first Nonconformist preacher in Wales and a 
translator of the whole of the Bible into Cymraeg. More provable seems to be the claim 
of the bardic Carw Coch (Red Stag) that Blaengwrach old meeting-house (mid-way 
between Neath and Aberdare) was erected in 1704, and of research to the effect that a 
member in 1734 had married a grand-daughter of the Llewelyn. A prosperous farmer of 
the same general area and bearer of the same surname, Llewelyn Llewelyn, was among 
contributors to the funds of the Unitarian Book Club in 1802. He gave two guineas at a 
time when Prime Minister Pitt considered William Godwin's Enquiry Concerning 
Political Justice too expensive, at four guineas, to be worth banning. We might also note 
that when Morganwg visited Neath he stayed with the Redwoods, Quaker tanners. The 
1851 Census shows another of Sam Mainwaring's sisters, Mary, to have been a servant in 
the Redwood house. A Redwood descendant recalled that a special chair, 'lolo's chair', 
was kept for the bard. It is not too great a flight of imagination to see a young Sam 
getting in it, between running errands for the older Mary.
We are viewing a language frontier. 'There is but little Welsh spoken in /'/': the 
sentence is from George Borrow's Wild Wales and he is talking about Neath in 1854; the 
italicised word is mine. I am reminded of uncles who, as town children of a later 
generation, suffered Zoar's Cymraeg services without understanding a word. From these 
same uncles I have inherited Selections From Ingersoll, 11 in which is reproduced an 1892
17 Ram Gopal (ed.), Selections from Ingersol! [Robert G. Ingersoll]. The book was published in Bangalore, 
India in 1931. Such sourcing is a revealing, uncle, variation from, say, Victor Gollancz Ltd. (London 
publishers of, for example, Leon Trotsky's three volume History of the Russian Revolution, 1932). One 
uncle was a collier, the other managed a wholesale newsagents.
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speech to the New York Unitarian Club when the former Colonel of Illinois Cavalry said:
Suppose a man had control of the atmosphere and the rain 
clouds, so that he could control the wind and the rain; 
suppose a man had that power, and suppose that last year 
he kept the rain from Russia, and did not allow the crops to 
ripen, when hundreds of thousands were famishing, and 
when little babes were found with their lips on the breasts 
of dead mothers! What would you think of such a man? 
Now, there is my trouble. If there be a God, he understood 
this. He knew when he withheld his rain that the famine 
would come. He saw the dead mothers, he saw the empty 
breasts of death, and he saw the helpless babes. There is 
my trouble. I am perfectly frank with you and honest. That 
is my trouble.
The American's words encapsulate the essence of opposition to, in the first instance, the 
Calvinist position and, thereafter and progressively, all the Christian stances. We can 
guess at the time and progress of Sam Mainwaring's 'trouble'. The more general 
question for Welsh historians is how within less than a century, and probably very much 
less for many of the unrecorded outside church and chapel renderings, old lolo's 
Unitarian hopes were washed away - to the 'Left' as it were.
The novelist Emyr Humphreys has written that 'by the middle of the nineteenth 
century Welsh Calvinists could hotly argue...Unitarianism had held the door open to an 
aggressive humanism...bent on reducing Christianity...to a mere exhibit in an 
anthropological museum.' In the 1990s that notion was fruitful for the new 'What if?' 
school of alternative imaginers. The possible queries rain down. What if lolo Morganwg
18 See Chapter Thirteen, 'The Fruits of Heresy', in E. Humphreys, op. cit. He is not there writing ;is a 
novelist.
had lived fifty years later than he actually did? What if his genius had been harnessed to 
the Biblical Criticism of David Strauss? What if Cymraeg had become the language of 
not Heaven but Atheism, or at least Agnosticism? What if the sacerdotal medium had 
somehow become that of a different Enlightenment? Such an interrogation begets a 
dialectic in which answers are required as to what popular force could have carried on 
and enlarged a rationalist tradition. I suggest we might look among strands of skilled 
workingmen.
Emyr Humphreys also reminds us that dissenting academies of eighteenth century 
South Wales, such as that at Carmarthen which produced Jenkin Jones and his 
successors, offered the most advanced education of their day. An ensuing task was to 
carry their torch, which was also that of Isaac Newton and Joseph Priestley, through 
Wales' different incendiarism of Evangelical Piety. Gwyn A. Williams is fluent with 
stories of 'middle class' craftsmen who dabbled in spare-time science. I think the reason 
why his river of discovery eventually peters out in a sort of desert, or perhaps more 
appropriately in a miasmatic swamp of mass production, is that in this specific respect he 
was too much concerned with the mere 'Welshness' of things. Similarly, one could say 
that Welsh labour history more generally has been obsessed with colliers - and especially 
with Welsh colliers. The situation is, of course, understandable in that Welsh history as a 
subject of study must, initially, spring from Wales and given the coal industry's 
sometime size in the country. But there were more than coal cutters and coal carriers at 
the mines. To particularise, there were also workers who maintained (and made) the 
leading edge technology of their time, steam engines; not only in the collieries and other
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extractive industry but also on the railways and in the docks or at sea, who were 
transferable between these sectors of employment and, indeed, other manufacturing - and 
who, above all, came to be earlier and successfully organised in an all-Britain trade 
union. The language of that union, and of the world of translation to which its activists 
had access, was English.
The European environment of the Amalgamated Society of Engineers in the early 
1850s will concern us in Chapter Three. For the present, we will continue our discussion 
of Neath and Aberdare Unitarianism in the preceding decades. We can, though, allow 
ourselves an over-arching consideration:
The era of positivism, so far as it may be considered to 
have marked the literary activity of Comte, fell between the 
years 1824 and 1857. As might be inferred from these 
limits, positivism received an incentive from the absorbing 
interest which began to be taken in the natural sciences in 
the second quarter of the last [i.e. nineteenth] century. But 
perhaps a more potent cause of its origin may be found in 
the social ideals which were inherited from the French 
Revolution. As a result of that great crisis there was 
begotten in not a few minds an enthusiastic confidence in 
the possibility of making over society to new and improved 
patterns. Comte shared largely in this confidence. His 
early association with Saint Simon was indicative of his 
bent; and, though, he came to speak disparagingly of the 
scheme of this socialistic leader, he ever regarded the 
working out of a social ideal as the supreme end to be 
achieved.
The quotation comes from Henry Sheldon's Unbelief in the Nineteenth Century, 19 which
19 Henry C. Sheldon, Unbelief in the Nineteenth Century, p. 78 (London, no date but probably before 1930).
also belonged to the monolingual uncles. The bridge I wish to highlight at this stage is 
not specifically Comtian but the more general coming - together of Science and a loosely 
defined 'Polities'.
In the first year of Sheldon's positivist era, 1824, David Davis junior was 
succeeded at Neath, as both minister and schoolmaster, by John Davies, another product 
of Castell Hywel and the Carmarthen college. In turn, one of Davies' young pupils was 
Thomas Stephens. As a Merthyr Tydfil chemist and literary scholar, Stephens was later 
to deliver a great blow for, in Humphreys' words, 'simple truthfulness'. On the last day 
of the Eisteddfod Fawr Llangollen in 1858, Stephens' essay on 'The Discovery of 
America in the Twelfth Century by Prince Madoc ab Owen Grufrydd' was disqualified 
on the grounds that it showed the Madoc story to be lacking any verifiable foundation. 
Humphreys likens the event to the Bryan and Darrow monkey trial at Dayton, Tennessee, 
in 1925. Perhaps more to the point is the fact that 1858 was also the year of Darwin and 
Wallace's appearance before the Linnean Society, and that one of the latter pair was what
^/\
we would today call Welsh. We might also add that David Strauss' Leben Jesu was 
published in 1835 and translated into English by Mary Ann Evans (George Eliot) in 
1846.21
As an inhabitant of Aberdare, a sixteen year old Sam Mainwaring was able to
20 The Bryan and Darrow comparison is made in Chapter Eighteen, The Glass of Fashion', of E. 
Humphreys, op. cit. Alfred Russel Wallace (1823-1913) was born at Usk and lived in Neath, where he 
worked as a surveyor and lectured at the Mechanics Institute, for much of the 1840s. In 1858, he and 
Charles Darwin jointly presented the seminal paper on Natural Selection to the Linnean Society, London.
21 David Friedrich Strauss, The Life of Jesus, Critically Examined was a ground-breaking work of Biblical 
Criticism. For the translation from the German, see Rosemary Ashton, George Eliot: A Life, London 
1996.
view the Llangollen affair, with its insight into rigorous Criticism, from the town which 
regarded itself as the dynamic centre of Welsh opinion. 'What Aberdare thinks today, 
Wales thinks tomorrow' is a remembered Victorian epithet, and the population of the 
parish increased from 14,999 in 1851 to 32,299 in 1861. The Mainwaring move there 
was probably related to the mid '50s expansion of the Unitarian, Wayne, owned Gadlys 
Ironworks - although the Vale of Neath (Neath to Aberdare) Railway, operating on a line 
surveyed by Wallace, is an equal possibility as Sam's place of apprenticeship. The leader 
of the family exodus is likely to have been brother Will, who had previously been 
employed at ironworks in the Neath area. The father David, was anyway too old to be a 
prime recruit and as a former collier may well have been incapacitated in some degree. 
But the following extracts from 1861 Census enumerations show the attractiveness of a 
younger male cohort:
16 Pump Row, Robertstown, Aberdare
David Jenkins 29 Blacksmith
Jenet Jenkins 28
Mary Anne Jenkins 4 Scholar
David Jenkins 2
Priscilla Jenkins 4m.
17 Pump Row, Robertstown, Aberdare
David Mainwaring 62 Outside Labourer
Mary Mainwaring 59
Morgan Mainwaring 27 Blacksmith
Thomas Mainwaring 22 Blacksmith
Samuel Mainwaring 19 Fitter
Francis Mainwaring 17 Blacksmith
Anne Mainwaring 13
66 Ynysllwyd Street, Aberdare
William Mainwaring 37 Fitter
Ann Mainwaring 36
Evan Evans 20 Fitter
Robertstown was laid out on fields lying between the works (and nearer railway line) and 
the River Cynon, around the time of the Gadlys expansion. Incorporating a previously 
isolated Independent chapel and equipped also with the free-standing Gadlys Arms and a 
purpose built shop, this alternately named Tresalem boasted something of the character of 
a planned suburb. However, deliberately or otherwise, its growth stopped at five streets 
and a larger area of remaining land, including that immediately to the rear of the 
Mainwaring and Jenkins' homes, came to be long used as allotment gardens. Apart from 
the elderly David and Mary, all the other 1861 householders and their spouses were under 
thirty-five years of age, with the overwhelming majority born in West Wales, it being 
certain that the initial Robertstown was mainly Cymraeg speaking.
The older, larger and more-or-less adjoining Trecynon, up the valley beyond the 
allotments, was the location of Hen Dy Cwrdd (the Old Meeting House) which had
welcomed Tomos Glyn Cothi (Thomas Evans 1764-1833) as its Unitarian minister in 
1811, and also of The Stag pub where landlord Carw Coch (William Williams 1808- 
1872), a former member of the Blangwrach congregation, had accommodated his Free 
Enquirers. Whether or not his mother's somewhat peripheral (Melincryddan) origins and 
Maes-yr-haf s town centre persistence had been sufficient to put Sam Mainwaring among 
the bilingual minority of Neath's children, he had definitely transferred to a two-tongued 
world. Memorably radical therein, was Glyn Cothi's story. Nicknamed 'Priestley Bach', 
that sometime salesman of Tom Paine's Rights of Man had been imprisoned at 
Carmarthen from 1802 to 1804 for allegedly singing seditious songs.
Tomos Glyn Cothi's theology, though, may be judged less questioning than The 
Age of Reason. I quote from his 1794 Declaration of Faith: 22
I profess myself a Christian because my beliefs are at one 
with the general faith established by Christ and his 
Apostles: that there is One God...and that He is the initial 
Creator and the constant Sustainer of heavens and 
earth...He is omnipotent in power, perfect in wisdom and 
infinite in goodness...
I believe that He has endowed man with a 
considerable degree of reason and understanding in order 
that he may attain the purpose for which he was 
created...and, yet, because the light of nature on its own is 
insufficient...He gave a more complete and perfect 
revelation of His will to mankind...
I believe according to the testimony of the 
Scriptures that Jesus Christ was Man like ourselves...being 
different only in the remarkable power and honour given to 
him by God...
According to Christ's own words and resurrection 
we are given sufficient hope that he will appear again, with 
great power and glory, to raise the whole of mankind from 
the grave and...judge every man according to his own 
deeds...
Returning to Robert Ingersoll at New York in the 1890s for comparison and contrast, we 
find: 23
.../ have great respect for the Unitarian Church. I have 
great respect for the memory of Theodore Parker...for every
22 This text is reproduced from p. 178 in D. Elwyn Davies, They Thought for Themselves, Llandysul 1982. 
The book is essentially a translation of the same author's YSmotiau Duon (mentioned in note 10).
23 p. 173, Ram Gopal, op. at.
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man who has assisted in reaving the heavens of an infinite 
monster...for every man who has helped put out the fires of 
hell...The Unitarian Church has done more than any other 
church - and may be more than all other churches - to 
substitute character for creed, and to say that a man should 
be judged by his spirit, by the climate of his heart; by the 
influence that he exerts, rather than by the mythology he 
may believe.
The Theodore Parker to whom Ingersoll referred was a New England Unitarian whose 
1840 to 1860 Boston ministry became a potent factor in preparing the platform for the 
1867 initiation of Free Religion in America; his confident intuitionalism about the 
essential goodness of Man placing diminished stress on any version of historical 
Christianity. In 1859, the year before his death, he wrote:
...All the six great historical religions - the Brahmanic, 
Hebrew, Classic, Buddhistic, Christian, Mohammedan - 
profess to have come miraculously from God, not normally 
from man; and despite the excellence which they contain, 
and the vast service the humblest of them has done, yet 
each of them must ere long prove a hindrance to human 
welfare, for it claims to be a finality, and makes the whole 
of human nature wait on an accident of human history - 
and that accident the whim of some single man. 24
Parker's apostle in Wales was Gwilym Maries (William Thomas), great uncle of the poet 
Dylan Thomas and minister at Llwynrhydowen from 1858 to 1879. To the argument that 
'saving faith...belongs to Jesus but not to anything else', Maries responded with both
25question and statement:
24 See H. C. Sheldon, op. cit. p. 185.
25 D. Elwyn Davies, They Thought for Themselves, op. cit. p. 170.
Was not a Saving Faith in the world before Jesus, and can it 
not be found now in the countries that have not hitherto 
been blessed with the announcement of the Good News?
...the name Man is older in its roots and broader in 
its context than the word Christian.
John Jones, Glyn Cothi's successor at Trecynon, was among the disgusted fellow 
preachers. To illustrate the different, and sometimes limited, aspects of 'radicalism' one 
needs to be told that the Reverend Jones had been constrained to go into hiding at his 
brother's Black Spot farm after the 1839 Newport Rising. In that restricted mode 
Unitarianism persisted at Aberdare. At smaller and historically different Neath it seems 
to have been squeezed out between personalised freethought and a more popular religion. 
The resident Unitarian minister making the 1851 Neath return was a Lant Carpenter, 
scion of an English middle class intellectualism. He was followed briefly by G. H. 
Stanley who moved to a Sydney, Australia, church in 1853; services at Neath ceasing by 
the second half of the decade. The loss of actual or potential attenders from Mainwaring 
and similar movement may well have contributed to that demise, but in their overall 
Neath - Aberdare period there is no doubt that Sam's family were there to receive 
whatever the Welsh Unitarian exposition had to transmit. In the context of Gwyn 
Williams' plan to 'creep up...crabwise', I would say that the decisive theological shift is 
that between Glyn Cothi and John Jones on the one hand and Parker and Gwilym Maries 
on the other. This was the move on from a Denial of the Transcendent Sonship of Christ 
to a Denial of the Finality of Christianity. In a Mainwaring context I believe that the 
latter was an important, if 'osmotic', feeder for a Denial of the Finality of Parliamentary
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Government.
REMNANTS OF AN EARLIER RAGE
As set forth in Leben Jesu, David Srauss' criticism of Gospel history included the 
following elements: disagreement of a narrative with itself and with other narratives, 
discourses of a more poetic and elevated description than suits the actors or the situation, 
marked conformity between the content of a story and the views of the circle within 
which it originated, and - most importantly for our present purpose - contravention of the 
laws which universally govern events. In a subsequent and 'popular' version, he argued 
that any miraculous intervention would involve God in a temporal scheme:
A God who now, and then again at another time, works a 
miracle, who accordingly uses a certain kind of activity at 
one time and refrains from it at another, would be a being 
under subjection to time, and consequently no absolute 
being; the doing of God, therefore, is rather to be construed 
as an eternal act, which on its own side is simple and like to 
itself, and only on the side of the world appears as a series 
of divine acts following one after another.
Such combination of factual doubt and philosophical nicety was a powerful mixture for 
the thoughtful. In the context of an Actually Existing Capitalism where churchmen too 
often appeared to serve the Establishment's interests, it might join with a Parker type 
Denial of Finality to form that freedom where religion, paying no respect to a 
supernatural being or life, signified only a harmonius adjustment to the world on the basis 
of personal truthfulness and conscientiousness.
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Strauss' popular version, fur das Deutsche Volk bearbeitat, first appeared in 1864, 
a year after Ernest Renan's Vie de Jesus. The latter may in time have achieved a greater 
readership in Wales, if only on account of its Breton author's other writings on Celtic 
personality, but taken together the two works, in translation or through commentary, 
provided a Continental phalanx pushing towards the primacy of empirical science over 
theological speculation. And, notwithstanding Glyn Cothi and his successor's sticking 
points, anyone possessing some familiarity with the Unitarian story could have been 
prepared for that thrust. After all, the very term 'Arian' derived from Arius, an ancient 
Alexandrian presbyter, who had asserted that a necessary condition of the filial 
relationship is for a father to be older than his son, and that therefore 'before he was 
begotten the Son of God was not'. It was that strictness of method to which Thomas 
Stephens adhered. For the Mainwarings, rigorous theory stood to be bolted on to a Neath 
experience. One part of the latter was of a general, Glamorgan, working-class sort; the 
other was specific, and unique in that it had to do with the first 'Welsh' working class we 
know anything about.
In 1686 the twenty-nine year old Sir Humphrey Mackworth, a native of 
Shropshire, married Mary Evans, sole heiress to Neath's Gnoll estate. To further develop 
his wife's inheritance of coalmining leases and a metalworking monopoly, he had to 
bring in additional labour from afar. This comprised two elements: convicted criminals 
and necessary skilled workers, the second of which it seems may also have been 
elsewhere involved in 'subversive' activities. In 1700, for example, we find judges on
the Norfolk Circuit excusing ten men from hanging provided that those men agreed to be 
transported to Neath and there be bonded to work for Mackworth. Labour was wholly 
transferable between pit and furnace, and by the beginning of the eighteenth century there 
were around a hundred such workers. Key men were recruited from the North Midlands, 
and for some mix of the newcomers Mackworth built a model village on the Mera 
meadows beside the Gnoll brook, in extension of the existing town and between it and the 
overlooking hilltop mansion. Among the original occupying families were the 
Mainwarings and the Hills. Sam Mainwaring was in direct line from the first, the present 
writer's mother, Sarah Ann Hill, in direct line from the second; Sarah being close to the 
last if not the last child to be born in the last remaining Mera houses prior to their 
demolition for the laying out of Victoria Gardens (Neath's central 'Park') to mark the
f-Queen's Diamond Jubilee in 1897.
Sarah's brothers, the uncle possessors si Selections from Ingersoll and Unbelief hi 
the Nineteenth Century as well as Renan's Life of Jesus, talked of passed-down family 
memory to the effect that some, at least, of the first Mera people were 'children of 
Ranters' and among the founding congregation at Chwarel Bach. 'The Ranters', in A. L. 
Motion's description, 'formed the extreme left wing of the sects which came into 
prominence during the English Revolution, both theologically and politically'. 27 East
26 For the eighteenth ('Mackworth') century in Neath, generally, see D. Rhys Phillips, op. cit.. and Elis 
Jenkins (ed.). A Neath Symposium, Neath 1974. There are also numerous relevant articles in the 
Transactions of the Neath Antiquarian Society. Much of the material finds a place in Geraint H. Jenkins, 
The Foundations of Modern Wales, Cardiff and Oxford 1987.
21 See Chapter Four. "The Ranters', in A. L. Mortoa The World of the Ranters. London 1970. Also, for a 
wider context Norman Cohn, The Pursuit of the Millenium. London 1957 and Christopher Hill, The World 
Turned Upside Down. London 1972.
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Anglian and other artisans are said to have been influenced by the Miinster Anabaptists, 
and among Ranter writings Morton finds:
...deep concern for the poor, a denunciation of the rich and 
a primitive biblical communism that is more menacing and 
urban than that of Winstanley and the Diggers. Like the 
Diggers and unlike Lilburne and his followers, they were 
ready to accept the name of Leveller in its most radical 
implications, but with the difference that God himself 
would confound the mighty by means of the poorest, lowest 
and most despised of the earth.
Christopher Hill, in The World Turned Upside Down, reminds us that a great 
period of freedom of movement and freedom of thought closed in 1660; twenty-five 
years before Humphrey Mackworth married Mary Evans:
For twenty years men had trudged backwards and forwards 
across Great Britain, in the Army, in search of work, in the 
service of God. The mixing, the cross-fertilisation, must 
have been immense. After the restoration officers of the 
New Model returned to their crafts. Preaching tinkers 
returned to their villages, or like Bunyan went to goal. 
Levellers, Diggers, Ranters and Fifth Monarchists 
disappeared...Fox disciplined the Quakers; they succumbed 
to the protestant ethic...Women were put back in their 
place...Milton's nation of prophets became a nation of 
shopkeepers. 28
Hill also tells us that it had been a young man's world while it lasted. Abiezer Coppe, the 
leading Ranter, was born in 1619 and James Nayler, the culmination of the Ranter 
tendency in Quakerism, in 1618. Both were under thirty when the Civil War ended.
28 1 quote from 'Defeat and Survival' in Chapter Eighteen, 'Conclusion', of Christopher Hill, idem.
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The generations fit the uncles' 'myth'. And so does a carry-over of circumstances 
on the ground. Morton also says of the Ranters.
The conviction that God existed in, and only in, material 
objects and men led them...to a pantheistic mysticism and a 
crudely plebeian materialism, often incongruously 
combined in the same person. Their rejection of scripture 
literalism led sometimes to an entirely symbolic 
interpretation of the Bible and at others to a blunt and 
contemptuous rejection. Their belief that the moral law no 
longer had authority for the people of a new age...led to a 
conviction that for them no act was sinful, a conviction that 
some hastened to put into practice. 29
We should not be surprised that elements of the same Mera community which 
contributed to Chwarel Bach were also characterised as loose-living by native Neath 
people.
The duality lasted. The Mera population and its spreading descendants became a 
significant section of the townspeople, and we can reflect on Christopher Hill's 
continuing analysis:
...nothing ever "wholly dies [my italics]. Great Britain no 
doubt fared the worse in some respects for rejecting the 
truths of the radicals in the seventeenth century, but they 
were not wholly lost. Just as a surviving Lollard tradition 
contributed to the English Reformation over a century after 
the defeat of Lollardy, just as a surviving radical protestant 
tradition contributed to the English Revolution...so the 
radicals of the English Revolution perhaps gave more to
29 A. L. Morton, op. cit.
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posterity than is immediately obvious. 30
Indeed, we are probably being more concrete than Hill when he says that one 'need not 
bother too much about being able to trace a continuous pedigree for these ideas'. We 
can, though, agree with him that: 'They are the ideas of the underground, surviving, if at 
all, verbally...'
We can certainly postulate two religious strands as contributing towards a lasting 
lack of deference ('Neath against the world'). Both, Unitarian induced and Ranterish, 
were ultimately sourced in England and that country is, undoubtedly, where our titular 
Internationalism starts. The incoming early industrialists were, in that regard, helpers. 
The eighteenth century was the Mackworth century. The then masters of the Gnoll were 
Humphrey, Herbert, Humphrey II and Robert. In addition to causing the Mera to come 
about, Humphrey, grandson of an officer in Cromwell's army, exchanged land to provide 
a site for Chwarel Bach. When Robert died childless, from a thorn-induced infection, his 
teenage widow, formerly Molly Miers of Cadoxton Lodge, took time to give Quakers a 
location before taking Capel Hanbury Leigh of Pontypool as second husband. That was 
in the middle 1790s, the decade during which the Quaker ironmasters came to Neath 
from Cornwall. There was no substantial Friends presence before that time and, 
notwithstanding Christopher Hill's findings that many of the first English Quakers were 
in union with Ranters, it is to the Independents (and possibly a sometime General Baptist 
cause) that we must look for the initiation of radicalism in Neath.
30 Christopher Hill, op. cit.
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We have seen that Sam Mainwaring was placed to have inherited both the English 
and Welsh influences at Maes-yr-haf and, thereby, to have achieved a balanced view of 
Aberdare's Cymricism. In a later, Essex, colleague's testimony, Mainwaring maintained 
that Cymraeg was 'the finest speaking language in the world', 31 but Sam was certainly 
not prepared to enthuse about Welsh people or things simply because they were Welsh. 
Consider, for example, his 1903 chastisement of a Cwmafan born Calvinistic Methodist 
of like age:
...Mabon M.P. said this was the first meeting of miners in 
South Wales since the death of Lord Salisbury...He asked 
them to show their appreciation [of Salisbury]...by singing 
the hymn 'Jesu, lover of my soul' to the tune 
'Aberystwyth'.
'Jesu, lover of my soul'...Would it not have been more 
appropriate to have sung the first verse of the hymn for 
which the tune was composed?
Beth sydd imi yn y byd 
Ond gorthrymder mawr o hyd 
Gelyn ar ol gelyn sydd 
Yn fy nghlwyfo nos a dydd
[What is there in the world for me 
except great and continual oppression? 
Enemy after enemy wounding 
me both day and night]32
In the very same newspaper column, he was also able to write:
Stedman [a speaker at that year's TUC]...called the 
attention of the Mayor of Leicester to the fact that 'We
31 Mat Kavangh, Freedom, May 1934.
32 The General Strike, op. cit.
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have in the assembly of delegates...one occupying a similar 
position to him - the humble carpenter and joiner who had 
the honour of being mayor of Battersea...among organised 
labour they were rapidly advancing'. Yes, probably 
advancing into the position of a Sir William Walworth 
when another WAT TYLER [Mainwaring's capitals] will 
have to champion the cause of the workers.
By then, in completion of a circle, Sam had added a long friendship with William Morris, 
dreamer for John Ball, to Mera memories, and had himself preached in the Eastern 
Counties. In Chapter Two I will have much to say about a Southern country man.
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CHAPTER TWO: PROTO-SYNDICALISM. A FRESH LOOK AT 1834
Parliament as a body representing 'the people' can find its origins in the Anglo-Saxon 
witan, an assembly of aristocratic 'wise-men'. A 'Whig' view of nineteenth and twentieth 
century history sees the Westminster institution becoming more and more democratic; 
progressing from the Reform Acts of 1832 and 1867 through to votes for women and 
eighteen year olds. One ought though, as a hint of something different, to note Tom Paine's 
comment in Part II of The Rights of Man1 :
Mr. Burke is so little acquainted with constituent principles of 
government that he confounds democracy and representation 
together. Representation was a thing unknown in the ancient 
democracies. In those the mass of the people met and enacted 
laws (grammatically speaking) in the first person.
Notwithstanding that fact that Athenian society, for example, included a significant 
proportion of non-voting slaves, one can recognise Paine's concern with an aspect of 
citizenship. In an early-twentieth century Welsh publication, the co-operatively authored 
Miners' Next Step2 of 1912, there is an added emphasis:
To have a vote in determining who shall be your foreman, 
manager, inspector... is to have a vote in determining the 
conditions of your working life... To vote for a man to 
represent you in Parliament, to make laws for and assist in
1 Thomas Paine, The Rights of Man, Part II, London 1792. The quotation is from Chapter III, 'Of the Old and 
New Systems of Government'.
2 Anonymous, The Miners' Next Step, Tonypandy 1912. Among the contributors to this co-operatively 
written pamphlet was Swansea-born W. H. Mainwaring. His surname probably derived from the same Mera 
origins as that of Sam Mainwaring.
appointing officials to rule you is a different proposition
altnaethftr
The Miners' Next Step belongs to the literature of Anarcho-Syndicalism, an anti- 
parliamentary system which interlaces territorial decentralisation and self-government (the 
Anarchist strand) with a commitment to producers ruling as a class (the Syndicalist strand). 
In this Thesis I will be examining the combination of these elements in the intellectual 
development of Welsh born Samuel Mainwaring (1841-1907), who, indeed, has been 
claimed as originator of the terms 'Anarcho-Syndicalism' and 'Anarcho-Syndicalist'. In 
the present chapter, I look at what professional historians of the Left3 have described as the 
birth of'Syndicalism' or Proto-Syndicalism in England during the summer of 1834 - some 
seven years or so before Mainwaring's birth. My findings differ from those of earlier 
writers in important matters of fact and interpretation. These differences stem from what I 
see to be my closer reading of primary sources. In support of that view I include extensive 
quotations from those sources. I will also adopt that method in Chapter Three where in a 
related coxtext, and again contrary to a climate of received opinion, I identify important 
similarities in the opinions of Pierre-Joseph Proudhon and Karl Marx.
In the present chapter, my main primary sources are a series of articles (including 
reproduced lectures) published in The Pioneer4 and The Crisis5 between 15 March and 28
3 See, for example, M. Beer, A History of British Socialism, London 1919. He says that 'the mental activity' 
of British Syndicalism 'sank into complete oblivion' after the summer of 1834.
4 The Pioneer, or Grand National Consolidated Trades Union Magazine (1833-1834) was edited by James 
Morrison, a former building worker.
5 The Crisis, and National Co-operative Trades Union and Equitable Labour Exchange Gazette (1832-1834) 
was owned and initially edited by Robert Owen. Subsequently, 'Shepherd' Smith became editor and the 
'Equitable Labour Exchange' part of the title was dropped.
June 1834 - all of which were either written (in the case of two editorials, perhaps part 
written with James Morrison) by J. E. ('Shepherd') Smith, or, when signed 'Senex', have 
previously been attributed to him. For developmental purposes, I also consider William 
Benbow's pamphlet, Grand National Holiday6, of 1832 and another Smith item of 1833. 
My detailed treatment will be to make two sets of comparisons. First, between Benbow's 
pamphlet and three of Smith's lectures; second, between the editorials read together with 
the lectures and Senex's fourteen 'Letters to Associated Labour' - which latter, I argue, 
were not written by Smith (or Morrison) and for which I confidently name another author. 
I conclude by speculating on the ramifications for the later 1830s and the 1840s (i.e. up to 
the start of Mainwaring's working years) of the divided authorship.
BENBOW'S PAMPHLET AND SMITH'S LECTURES
The pamphlet promotes the idea of a Congress of the Productive Classes; such an assembly 
and preliminary [local] meetings to take place during a summer calendar month's work 
stoppage, the Holiday. The Producers and their supporters are then to consider the 
'Condition of England' (in Carlyle's later phrase) and decide on the best methods whereby 
Labour can secure its Deliverance.
Benbow starts with an exposition of prevailing exploitation, which he presents as 
that of 499 by 1 in a population of 500 parts. He identifies the controlling portion who 'call 
themselves the people' as, in their own estimation:
6 William Benbow, Grand National Holiday and Congress of the Productive Classes, London 1832. 
comprised five pages of an 'Introductory Address' followed by eight describing 'The Holiday'.
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the people of substance, the people of character, the people 
of condition, the people ofhonour\
but, in his eyes:
the jugglers of society, the pick-pockets, the plunderers, the 
pitiless Burkers... all Bishops\
He tells the 499 that they are the source of all wealth. 'Pick-pockets' and 'plunderers' 
reflect the attack of Moral Economy on Political Economy, of a concern with the 
distribution of means as well as with the processes of capital accumulation. In critical 
examination of the Malthusian view, Benbow's proposals include a concurrent census and 
survey of land potential.
The author of Grand National Holiday then goes on to remind the majority that they 
have long fought for the 'caprice of kings and ministers', and says that the time has come 
when they must fight for themselves:
When the people fight their own battles - when they are 
active in resistance to the greater part of existing institutions - 
when they have a proper opinion of themselves... when they 
are convinced of their own power and worth, then they will 
enjoy the advantages a people ought to enjoy.
However, the modern reader is met by an immediate paradox. Benbow predicates success 
on assistance from within the aristocracy, if not a transcendental millenialism. Workers are 
told to lay in supplies for the first seven days, but that 'provisions for the remaining three 
weeks can be easily procured':
'The cattle upon a thousand hills are the Lord's.' When the 
people's voice, which Lord Brougham proclaims to be the 
voice of God... calls for its own... let them order it to the 
slaughter-house, and their herdsmen and drovers will obey.
Dukes, Marquesses, Earls... will freely contribute to 
our glorious holiday. Some of them... will send us a hundred 
sheep, others twenty oxen; loads of corn, vegetables and fruit 
will be sent to each [local] committee... which when 
distributed among the people will enable them during the 
CONGRESS to legislate at their ease, without any fear of 
want tormenting any part of them.
As either genuine belief in the prospects of rich-men's collaboration or tongue-in-cheek call 
for forceful appropriation, such words seem to speak of a great naivete.
One is similarly struck by the assumed homogeneity of Benbow's intended 
audience. There is no countenance of more, or less, skilled elements among the working 
classes - and, hence, of differential (including vanguard) scope for betterment. 
Participation in production is seen as the pre-requisite for sharing its fruits, and morality is 
certainly fed from the sweat of people's brows:
infirm persons... will not be entrusted to... poor-house keepers 
[but] ought to be treated as martyrs of labour.
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But there is not a single mention of specific trades. And whilst the temporary 'committees 
of management of the working classes... in every city, town, village and parish' might 
sound like something with soviet potential, there is no explicit suggestion of labour, long 
term, ruling qua labour. Rather, producers are told that the 'Lord Chancellor [Brougham] 
will volunteer his services as one of your Deputies to CONGRESS'.
'Shepherd' Smith approaches these matters in a lecture, titled 'Education', given at 
the Owenite Institution, Charlotte Street, London on 25 August 1833.7 He commences by 
saying that 'Politics, that is parliamentary politics, are not intellectual enough for the 
people'. By 'intellectual' he means concerned with existential understanding, and 
continues:
what have the people to do with... the Grand Turk, Don Pedro 
or Miguel, or the new Queen of Portugal? Of what advantage 
will it be to a working man that he can speak an eloquent 
philippic an hour in length...
He sees political societies as 'only useful... to prepare the way for other combinations of the 
working men, in which they shall... discuss those projects which it is in their power to 
reduce to practice'. There is a vision, if not of a coming dictatorship of the proletariat, of at 
least some 'co-operative unions, in which politics hold such an inferior importance that 
probably they may be entirely overlooked'. And, of course, he enumerates groups of 
artisans:
7 This lecture was reproduced in The Crisis of 31 August 1833.
it is necessary not only that the working men unite together 
but also that they each of them endeavour, as much as time 
and opportunities will permit, to become acquainted with the 
scientific [and managerial] elements of the profession to 
which he belongs... the mechanic... the mason... the engineer.
Smith succeeded Robert Owen as editor of The Crisis in the autumn of 1833. On 30 
March following, five weeks after the Tolpuddle arrests in the year of the Poor Law 
Amendment Act, he lectured at Charlotte Street on 'The Prospects of Society' and the 
sermon appeared in his paper on 12 April 1834. He is now more aware of State power and 
more closely links industrial organisation to a legislature:
The only House of Commons is a House of Trades... every 
trade shall be a borough... Our present commoners know 
nothing of the interests of the people, and care not for them. 
They are all landholders. How can a landholder represent a 
tradesman? Have the shoemakers a representative in the 
House of Commons? There are 133,000 shoemakers in the 
country, and these, with their wives and families, make 
upwards of half a million of human beings in this country, all 
living by shoemaking. Yet not one representative have they 
in the house of legislation; but, according to the proportion 
which they bear to the population, there ought to be twenty- 
five representatives of the shoemakers in Parliament. There 
ought to be nearly as many carpenters, and all other trades in 
proportion. This would make a literal House of Commons - 
not a false one, as the present is, which is merely a branch of 
the House of Lords, and transacts the business of the 
aristocracy in the name of the people, without the authority of 
the people.
He is not, however, necessarily calling for the immediate abolition of the House of Lords:
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It is the House of Commons which has deceived us - the 
House of Lords has acted quite in character. It has acted for 
the Lords as was to be expected from it - it has not belied its 
name; but the House of Commons has belied its name... it has 
not acted on behalf of the people. For this reason, the House 
of Commons has more need of reform than the other. Had we 
a real House of Commons, such as the one I have described, 
we might be content to suffer the existence of the Lords along 
with it; they might be useful in carrying on correspondence 
with other nations, and, under the wise and popular check of a 
House of Trades might infuse a spirit of refinement and 
polish into the representatives of the people, and teach them... 
secrets of foreign legislation, with which they might be 
unacquainted.
This seems to echo Benbow's willingness to accept assistance from the likes of Brougham 
- or more positively, in a twentieth century revolutionary pattern, to foreshadow alliances 
between separated workers and intellectuals. By implication, it also seems to question the 
possibility of an intellectually self-sufficient, and incipiently self-managing, class of 
worker-thinkers.
Yet within two months Smith's constitutional theory was declared more fully. His 
18 May lecture on 'Organisation and Government' was published in The Crisis on 24 May 
1834. An interim coupling of Wage Labour and Hereditament was still presented as 
method for organic change, but the eventual achievement was clearly envisaged as a world 
of fully responsible producers:
There are only three different species of government... 
monarchy, oligarchy or aristocracy, and democracy.
The only [immediately] practicable species of 
government is a mixture of all three... We want no new thing, 
therefore, to renovate society; we want only a more equitable 
proportion of the different ingredients. Hitherto there has 
been too much of the monarchial and aristocratical ingredient.
Universal suffrage is democracy...
No other system is consistent with the idea of liberty... 
but there are two ways by which this universal suffrage may 
come, and these two make the principal difference between 
the old Radicals and the Trades Unionists. In the first place, 
universal suffrage may come, as the Radicals would have it 
come, by extending the franchise to the whole male 
population (for no one ever proposes to give the women a 
vote).
... it is very evident that the Trades Unions or Co- 
operative system could as yet find no place in such 
discussions. The public... see no further than the present 
system; therefore they would merely stimulate their 
representatives to humble the [Establishment] pensioners, and 
reduce the burden of taxation. We should merely have a 
political [Party] struggle, if universal suffrage was gained in 
this way... But I am disposed to think universal suffrage must 
come very differently; it must come in a way which will 
make people not politicians, but tradesmen, producers and 
distributors of wealth.
'Practicable' and 'equitable' acceptance of some ongoing Peer participation may still look a 
little weak alongside a seventeenth-century Leveller view that the Civil War was fought to 
establish the supremacy of the Commons over the King and Lords. But, taking Britain as 
he found it, Smith is positively addressing the arrival of industrialisation and widening 
working-class consciousness.
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SENEX'S PIONEER LETTERS AND THAT PAPER'S EDITORIALS.
To accept that 'Shepherd' Smith wrote the fourteen 'Letters to Associated Labour' 8, one 
has to believe that he was involved in some enormous role-playing exercise. Smith was 
then about thirty-three. But senex is Latin for, literally, 'an older man', and from the 
incidental biographical information provided by the author we learn that he was well into 
his fourth score of years. Further, that he was affected by some continuing sickness and did 
not expect to live much longer:
111 health, the usual attendant of old age, has interrupted, and 
must again occasionally interrupt, the series of letters which, 
brethren, it is one of the highest consolations of my remaining 
days to address to you (Letter V, 12 April 1834).
We are, in fact, dealing with a writer who was born during the third quarter of the 
eighteenth century and close to dying. We are also dealing with a writer who could refer to 
William the Conqueror as 'Billy the Bastard', and phrase the following polemic:
The Tory church party, with Peel, Wellington, Weatherell, 
Sugden, and others of that stamp, particularly silly 
Winchelsea, vain Wharncliffe and slobbering Wynford, want 
to get up the revolutionary cry of the 'Church in danger' - 
they do not exactly intend to bring about a revolution: but I 
believe they care little what happens, so long as they can keep 
the church property under aristocratic patronage. They do 
love that lump of rubbish dearly. You have seen a dunghill 
cock and his brood of hens and their chicks upon a heap of 
muck in a stable-yard. You have observed how they scratch 
and scratch, and pick and pick. They are in a state of
8 The 'Letters' appeared in The Pioneer during the spring and summer of 1834 - between cumulative pages 
212 and 419.
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voluptuous ecstasy. There is not much clacking or crowing 
among them; they have no time for anything but scratching 
and picking, except that now and then the overgrown Dorking 
dunghill, in the pride of his heart, beats his wings against his 
sides, stretches out his neck, and crows about with delight, 
while all the little cock-a-doos, and the hens and broodies, 
chuckle, and twaddle, and cackle in chorus; and should a 
stray terrier cur, with a Whiggish-looking snout, like the nose 
of the Lord Chancellor, happen to run in among them, the 
clamour becomes absolutely revolutionary, as they all at once 
rush upon him to drive him off their sacred territory (Letter 
XIV, 28 June 1834).
This is, anyway, altogether too earthy to be Smith. In my view, we are dealing with 
William Cobbett (1762-1835) in the last year of his life.
The 'dunghill' description is of a part with Cobbett's SHOY-BOY (scarecrow) one 
of Brougham and the moderate reformers, quoted at length from the Political Register of 1 
September 1830 by E. P. Thompson in The Making of the English Working Class 9 Both 
read as classic examples of that Cobbett device which Thompson calls 'the homely, 
practical analogy, most commonly taken from rural life'. Likewise, 'silly Winchelsea... 
slobbering Wynford' echo that Cobbett bluntness of naming, 'Parson Malthus... the Thing', 
which, in Thompson's words, 'made even Shelley blench'.
Thompson considers Cobbett's 'tone' in comparison with that of William Hazlitt, 
and says that the former would never have written, as the latter did, of'our State-paupers':
9 E. P. Thompson, The Making of the English Working Class, London 1963. The discussion of Cobbett's 
phrasing is in Section II of Chapter 16, 'Class Consciousness'.
Since his every sinew was strained to make his audience see 
the stock-jobbers and placemen as them, and as a corollary, 
he could not have written, with this sense of distance, of 'the 
children of the poor' - he would have said (to his audience) 
'your children' or would have given a particular example.
Similarly, Anthony Arblaster quotes from the Register. 10
I say WE, because I never do and I never can separate 
myself... from the labouring classes.
And Cobbett as Senex, with proving attack on Cobbett's famously hated newspaper man, 
gives us this:
Your meeting in Copenhagen - fields on the 21st... and your 
subsequent march to Whitehall, merits, BRETHREN, and 
will obtain, whatever your enemies assert, the applause and 
gratitude of all who sincerely love their fellow creatures. 
That miserable scribbler, the editor of the Times... has been 
instructed to stigmatize your objects, and to condemn your 
pacific display...
But let the Times deal with US, BRETHREN, as it 
may think pleasing to its patrons; WE look for the 
approbation of a wider and better-informed portion of the 
public than those who comprise the bulk of his readers... who 
is it that reproves US for the sacrifice WE made on the 
twenty-first? Truly those who have boasted of the numbers in 
which WE have assembled on occasions which they are 
pleased to call loyal, who have extolled US when they saw 
US in the train of any man in power, whether a Wellington or 
a Grey; and who, a few years ago, boasted of the multitudes 
with which WE appeared ready to support the Whigs and 
their most promising of all promising administrations. No, 
BRETHREN... your proceedings on the twenty-first is
10 Anthony Arblaster, 'William Corbbett and the Struggle for Parliamentary Reform', in David Rubinstein (ed.), People for the People, London and New York 1973.
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nothing less than this - the productive class reproving the 
executive power for the injustice committed against certain of 
its members. And the executive power, in the persons of the 
ministers of the crown, do stand reproved by you, and will 
stand reproved by you in the page of history to the end of 
time. I know the sort of sneer that the editor of the Times, 
and those of his kidney, will endeavour to throw upon this 
assertion... Were history to continue to be written as it has 
been heretofore, such reproof might be suffered to slide away 
from the pages in which the people were forgotten, and kings 
and courtiers only named. But WE shall be for the future 
OUR own historians; and statesmen shall learn to dread the 
recorded condemnations of the people. (Letter VI, 3 May 
1834).
It is a fact that Smith also used the inclusive pronouns:
We have never yet had a House of Commons. It is merely a 
name they have given that aristocratical house at St. 
Stephen's which is called the House of the People... We shall 
have a new set of boroughs when our unions are organised 
(The Crisis, 12 April 1834, my italics 2000).
But his association is less lusty, half-way to Hazlitt as it were, and one will search his 
lectures in vain for a mention of 'Brethren'. The capital lettering of whole words in the 
'Copenhagen Fields' quotation is mine. I will here do the same for another extract 
containing the 'B', 'O', and 'W' words alongside a rural analogy.
Social liberty must precede political liberty... before the horse 
is turned out to enjoy freedom in the green meadow he must 
be unharnessed from the shafts of the wagon. OUR position, 
BRETHREN, is not political and it cannot become political 
with any benefit to OURSELVES until WE have found 
means to obtain a greater independent weight in society. This 
can only be the result of Unions.
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In an earlier article, 'Sam Mainwaring and the Autonomist Tradition' (Llafiir, 1986), I have 
attributed this, following Max Beer (A History of British Socialism), to 'Shepherd' Smith. 
The previous attribution was wrong. The extract originates in Letter XII. That letter is 
titled 'Universal Suffrage as a Principle of Union', and the context of its publication is of 
wider relevance for an appreciation of anti-parliamentary thought. For a full understanding, 
one needs to read it together with Letters VIE and X as well as two Pioneer editorials (or 
leading articles) which were undoubtedly written or heavily influenced by Smith. The 1834 
date order of the whole set of items is as follows:
17 May Letter VHI, 'The Representation of the 
Productive Classes in Parliament' 
(Cobbett).
31 May Leading article, 'Universal Suffrage'
(Smith or Morri son/Smith).
Letter X, 'On the Pretended Ignorance of 
the Labouring Classes' (Cobbett).
7 June Leading article, 'Universal Suffrage - No. 
2' (Smith or Morrison/Smith).
14 June Letter XII, 'Universal Suffrage as a 
Principle of Union' (Cobbett).
In Letter VIII, Cobbett, himself one of its Members, says that the reformed 
Parliament was, so far, 'unworthy of our confidence'. He exhorts the productive classes 
to 'UNION... one Grand Consolidated UNION', but, also, 'to look attentively to the state 
of our representation in the legislature'':
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We perceive that our direct influence in the House of 
Commons is very small... Property regards Labour as a 
beast of burden; and though there may be some of the 
property-people more inclined to soothe it, to stroke it and 
even to feed it, than others, yet they all dread the idea of 
letting it loose... and say, that this beast of burden is 
actually a wild beast, and that it would, if set at liberty, lay 
waste and devour all the property in the land!... Is it likely 
that we will destroy that which is our own offspring? No, 
brethren, we have no madness of that nature in us: we are 
more likely to increase and to improve it, and turn it to 
good account, than to destroy it. We certainly shall instruct 
the representatives of the great productive [class?], when 
we have the pleasure of sending such representatives to the 
national parliament, to look after our darling offspring, 
property, and to be very watchful that it does not go astray, 
as it has been sadly doing, for the want of our potential care 
and attention... We shall inquire into its transactions at the 
Treasury, and balk [sic] the foolish fondness it has acquired 
for playing at soldiers. We shall show it must act for the 
general benefit, and particularly how it must obey tine fifth 
commandment, by honouring its parents, its fathers and 
mothers... And we would advise property to remember that 
building workhouses for starving and toiling parents is not 
honouring them...
Yes, brethren, productive labour must, 
indispensably, take its seat in the senate.
This reads as a call for an increased, and possibly independent, 'Labour' presence in a 
further reformed Parliament. Bronterre O'Brien thought he saw a weakening in the 'anti- 
parliamentary' position of The Pioneer. The editor, James Morrison, and his confidante, 
Smith, were forced to reply - in the first of the Leading Articles:
We are in some measure called upon to give our opinion 
upon this subject [Universal Suffrage], on account of some 
humorous whim of the Poor Man's Guardian of last
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week... It was evident that he [O'Brien] wished the public 
to understand that we are changing our opinions, and 
beginning to follow the cart-ruts of the Guardian and the 
old radicals...
But... we have been advocates for universal suffrage 
ever since the Pioneer had a being. Universal Suffrage is 
the fundamental principle of a Trades' Union, where every 
brother is understood to have a voice in the management of 
the common affairs of the trade... it is universal suffrage 
which begins with the elements of government and not, like 
the democratic principle of the Guardian and his friends, 
with the universal business of political legislation.
In such a generalised milieu as the latter, the mass of producers were seen, untrained, as 
'so short sighted that they look only to partial release: the diminution of taxation, the 
separation of church and state, the revision of the pension list, and... other milk-and-water 
favours':
and, when they have received these... pray where are they? 
Is the power of private capital and monopoly in any wise 
impaired? Is the system of commercial competition 
paralysed? And, finally, have the working classes obtained 
any practical knowledge by merely scrutinizing the 
measures of government... No, none of these objects are 
gained. There is only one way of gaining them, and that is 
by a general association of the people for the purpose of 
initiating themselves into the practice of conducting those 
affairs in which they have some experience. The Unions 
are... the only mode by which universal suffrage can safely 
be obtained, because it is obtained by practice...
Such is our opinion of the growing power and 
growing intelligence of a Trades' Union, that... it will 
become... a most influential, we might almost say 
dictatorial [my italics], part of the body politic... for if 
every member of the Union be a constituent, and the Union 
itself become a vital and influential member of the state, it 
instantly erects itself into a House of Trades.
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We hear, again, Smith's message at Charlotte Street and in the Crisis of the previous 
month.
One cannot imagine Cobbett agreeing to be censored but it is perhaps, also, a sign 
of Morrison's fairness as an editor that in the same Pioneer issue as carried the reply, 
Senex is allowed to attack the idea that the working classes were insufficiently educated 
to participate in democratised government. As conclusive evidence that Senex is not 
Smith, this is Cobbett as Senex opposing Smith's views: 11
There is a most discouraging opinion, brethren, frequently 
in the mouths of our oppressors and their tools, which is 
sometimes received and countenanced by some among 
ourselves... I have heard it repeatedly asserted, and very 
lately by a person who advocates the justice of your cause, 
that the majority of you are too ignorant to conduct your 
own affairs...
In the old fashioned mills, where horses were used, 
they were frequently bandaged and blinded, to prevent the 
poor animals becoming giddy, and because in that state, as 
I have been told, they would work harder. Our task- 
masters, upon the same principle, blind us as much as they 
can; and when they find that they cannot altogether put out 
our eyes, they endeavour to persuade us either that we 
cannot see, or that we are giddy and deluded...
Brethren, there is an immensity of benefit in what is 
called education; but do not suffer yourselves to be tricked 
and bamboozled out of your rights under the notion that 
you must have education before you are fit to have justice. 
Education is a very good thing; but... there is such a thing 
as education without knowledge, and there is also such a
11 The Pioneer, 31 May 1834. The Leading Article ('Universal Suffrage'), as first item, is immediately 
followed by Letter X ('On the Pretended Ignorance of the Labouring Classes').
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thing as knowledge without education; and of these two 
things the last is much better than the first... There are 
many learned men who are very great fools...
Even in point of book-knowledge... of which so 
much is thought at the present day [1834], the barons and 
the first representatives of the commons, five hundred years 
ago, were far more ignorant than the majority of ourselves, 
brethren, are at present; but they depended on their 
perception, their common-sense... They advanced 
themselves and you, their descendents, one degree in the 
scale of society... it is for you, by their example... and with 
far greater advantages, to advance yourselves and your 
immediate posterity the next degree.
A week later, in the second Leading Article, Smith retreads his earlier ground, and 
enlarges his bicameral vision:
There are, no doubt, many individuals amongst the 
common people, who are equal in point of intellect and 
general knowledge to the very best of the nobility and 
gentry of England; but, as a body, the people are far 
inferior in intellectual attainments. A great proportion of 
them cannot read... their minds are as confined in their 
views of social policy, as their knowledge of society is 
confined to the little circumference of manufacturing 
industry, in which... they were brought into being... What 
can such people know of general politics? Nothing: and 
therefore for general politics they are not fit.
To govern a trade, and to govern a state... are two 
very different things: the one requires particular 
experience, the other requires general experience... These 
two characters are both extremely useful in their place; and 
we shall now show our readers to what sort of use we 
should apply them. They form the materials for two 
distinct houses of legislature - the one for particular trades 
and the other for general business.
The house for particular trades is a real House of 
Commons, composed of tradesmen only - not a single
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individual being there who is not, or has not, been a 
producer, skilled in some species of handicraft, and 
delegated by his Union to represent their interests in 
Parliament. Thus, the shoemakers, carpenters, tailors...
Having got universal suffrage and a House of 
Trades, by means of Trades' Unions, let us now see how 
we should make up the other house. Let that be composed 
of the delegates of all the rest of the community; let the rich 
and the noble unite themselves [my italics] as they think 
proper, and find representation for themselves to act in 
concert with the trades - the one party to exist and act as a 
check upon the other. The aristocracy... are not acquainted 
with any particular art, but they are generally conversant 
with subjects of taste, literature and science, and all the 
refinements of intellect... None could be better qualified... 
than gentlemen of enlightened minds, who have seen the 
world, who have studied the language of other nations, and 
can correspond with the different inhabitants of the globe... 
amateurs and connoisseurs in the fine arts, and highly 
gifted with all that polish of mind which is not to be 
expected from a mere tradesman, but which is 
indispensable in the leaders and governors of a country... 
These would form an Upper House, and the other our 
Commons; and not a member of the state could say that he 
was not fully represented in both houses.
This is hardly the producers as a 'dictatorial part of the body politic'. Pioneer readers 
could understandably be confused. Although sighting the possibility of government by 
labour qua labour, Smith was not yet ready to wholly disengage from an existing elitism.
One week later again, Cobbett begins Letter Xn thus:
Circumstances, of which, brethren, you must all be pretty 
well aware, have recently drawn my attention to the subject 
of UNIVERSAL SUFFRAGE; a subject on which I have 
written and spoken at various periods... a subject which has 
at times awakened the most enlivening emotions... that I
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ever felt; a subject which I promise you, brethren, I will 
never lose sight of, until death consigns me to the grave.
His Finality ignores the concept of a House of Trades working in tandem with an 
aristocratic or gentry body. His practicality is directed at his perceived impossibility of 
incompatible interests working together:
The basis of representation, on which the branch of the 
legislative, falsely and ridiculously called the 'House of 
Commons', is constituted, '^property. The men who have 
got possession of property... make laws for the preservation 
of it in their own hands; while those who create that 
property, or are endeavouring by labour and by prudence to 
get hold of a part of it, though they are numerous, active, 
and, in a very considerable degree, intelligent, are denied 
their right to interfere in making the laws...
HE THEN PACES HIS ACT. In the key passage, he says of Universal Suffrage: 'No: 
not yet!'; the subsequent words, in full, being:
social liberty must precede political liberty. While we are 
in a state of social slavery, our rights would be exercised 
for our tyrannic employers, and not for our own benefit, 
and we should be made subservient to their purposes, or, 
what is worse, to their parties, who, with our aid, would 
rush into... conflicts with one another. No; before the horse 
is turned out to enjoy his freedom in the green meadow, he 
must be unharnessed from the shafts of the wagon; the 
galling rein that holds back his neck to the collar must be 
loosened, the bit must be taken from his mouth, and the 
collar itself from his shoulder; nor will he go forth in the 
valley rejoicing in his strength, while lumber of the geer 
[sic] hangs over his loins and encumbers his feet.
which he follows, further on, with:
where and how, brethren, shall we obtain... the safeguards 
of short parliaments, and the ballot by the side of it?... I 
witnessed, last election, when reform was in every man's 
mouth, and when thousands actually believed that we had 
accomplished a great work of liberty, the most disgusting 
exertions of party influence on the behalf of the Whigs, in a 
county where there was no necessity to disguise their 
wonderful new bill by any interference with the ten-pound 
voters... I saw plainly enough, and I said then 12 as I have 
repeatedly asserted since, that 'our position, brethren, is not 
political, and that it cannot become political with any 
benefit to ourselves, until we have found means to obtain a 
greater independent weight in society'. This must be the 
result of UNION.
For Cobbett, the producers' priorities were 'to change your wages into a fair share of 
profits of the productive concern in which you are employed'.
The identification of Senex as Cobbett and not Smith, and an understanding that 
Cobbett and Smith wrote at each other, presents a framework in which to examine, anew, 
the extent of a 'Syndicalist' presence in 1834. The fact that Cobbett's plea for an 
industrial robustness outside Parliament was separated from Smith's vision of an 
Industrial chamber within a differently constituted Parliament means that one cannot find, 
completely formed, in their debate, an institutional prescription for Syndicalism. What 
one has are elements which either of them, or another (James Morrison died young), 
could have put together and enlarged on. Beer, who unequivocally identifies Smith as
12 Cobbett here appears to be referring to an earlier (probably 1832) declaration, and it would be interesting 
to see what a search of the Register revealed.
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Senex, further occludes matters by failing to mention Smith's advocacy of an 'Upper 
House'.
In effect, what Smith was asking for in his 'House of Trades' was an extension of 
the franchise to include all skilled male workers (or, at least, those in demand and 
unionised), and that they then be allowed to influence decision taking by an enlightened 
aristocracy. Nevertheless, his proposal for the representation of occupational 
constituencies does mark a significant step towards the concept of rule by labour qua 
labour. What it lacked, of course, was just that exclusiveness, that pursuit of autonomy, 
which Cobbett's hatred of'property - people' might have provided.
Raymond Williams, in Culture and Society13, reminds us how Cobbett's assault 
on the inequities of industrialism was rooted in an older England, and it is this which 
makes understandable the transition from one-nation Tory to populist Radical and, 
eventually, to something more:
Aye! you may wince; you may cry Jacobin and Leveller as 
long as you please. I wish to see the poor men of England 
what the poor men of England were when I was born... 
(Political Register, 28 February 1807, quoted in Culture 
and Society 1780-1950).
In the Pioneer Letter I, Senex sets out his end-of-life judgement in what seem to us 
almost Marxist terms:
13 Raymond Williams, Culture and Society, 1780-1950, London 1958. He evaluates Cobbett in Section (i) 
of Chapter I, where he gives the 1807 Register reference I include.
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You kicked, you stretched out your limbs to their full 
extent, you held your head erect, and you told the proud 
and perverse capitalists that you were MEN, and that, 
instead of their cramming you into their narrow system, in 
which it was impossible for you, as human beings to exist, 
you would have a system of your own, made in every 
respect conformable to your proper dimensions, as men\
Brethren, you are beginning to act upon this 
enlarged system. It is the system of associated labour. 
There are three states of labour -
Enslaved, or compulsory labour 
Hireling, or marketable labour 
Free, or associated labour.
These last quotes come from the first half-dozen paragraphs of the set of Letters - 
which John Saville ('J. E. Smith and the Owenite Movement 1833-34' in Robert Owen : 
Prophet of the Poor)14 calls 'the most theoretically integrated of all Smith's writings'. 
Saville is, presumably, following Beer, although covering himself with: 'It is assumed 
here that James Smith was their author' and mention of G. D. H. Cole's 'rather casual 
query of that matter', i.e. in A History of Socialist Thought. One might now usefully 
amend the opinion to 'the most theoretically integrated of all Cobbett's writings', whilst 
agreeing with E. P. Thompson's and Raymond Williams' more widely based assessment 
that the some-time Tory had not been, primarily, an Ideas person. In the Letters, one is, 
after all, dealing with an old man's Testament.
14 John Saville, 'J. E. Smith and the Owenite Movement 1833-1834' forms Chapter Six of S. Pollard and J. 
Salt (eds.), Robert Owen, Prophet of the Poor, London 1971.
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Raymond Aron tells us that 'Each age chooses its own past' 15 , and E. H. Carr says 
'Before you study the historian, study his historical and social environment'. 16 Although 
not published until after the First World War, Max Beer's book was completed in the 
same year as The Miners' Next Step, and his selectivity may well have been affected by 
the Syndicalist activity of that period. In looking again at 1834,1 have benefited from my 
own more recent experience as a practitioner of decentralisation and, in particular, from a 
study of the multi-cameral nature of Tito's Yugoslavia. However, I think one needs to 
pass beyond the sociology of historical writing into old fashioned epistemology. Beer 
was fully aware of Smith's dates (1801-1857), and I am sure that if Thompson had been 
involved in a textual analysis of Senex's Letters then Cobbett's authorship would have 
been recognised before now.
That recognition has important ramifications for my further examination of Sam 
Mainwaring's inheritance. I decided, intuitively, to go back before his birth and look for 
a 'pre-Chartist Endurance'. I found a bigger paradox than that which I mention in my 
discussion of Benbow's pamphlet. It is that the handing on of a specifically 'Trade 
Union' viewpoint does not cease with the closure of the Crisis (by Owen as owner) and 
the Pioneer (at Owen's instigation) in the summer of 1834. Rather, one can envisage it 
being carried forward on a longerstanding current of protest, that of Cobbett17, which
15 Raymond Aron, Introduction to the Philosophy of History, Boston, 1961 (English translation of a French 
work published in Paris). Cited in Serge Gagnon, Man and His Past: The Nature and Role of 
Historiography, Montreal 1982.
16 Most specifically, in Chapter 2 of E. H. Carr, What is History?, London 1961, one finds: 'When you take 
up a historical work, it is not enough to look for the author's name on the title page - look also for the date 
of publication and writing...'
17 lan Dyck, William Cobbett and Rural Popular Culture, Cambridge 1992, argues that Cobbett's 
increasing class consciousness and 'closing political testament' derived, above all, from the nastiness of 
Poor Law Amendment. Dyck appears to be unaware of the Senex authorship.
individuals were free to channel through those trade societies which stood substantially 
apart from Chartism, and which in the case of the amalgamating Engineers 
(Mainwaring's union) emerged as the first of the New Model. My next chapter, 
therefore, will deal, inter-alia, with the Engineers in the early 1850s - by which time 
Mainwaring was in employment. It will also be a convenient context in which to 
introduce the Anarchist strand.
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CHAPTER THREE: THE ENGINEERS MEET THE POSITIVISTS AND OTHERS
Between 2 April and 4 June 1937, Max Nettlau 1 , 'the Herodotus of Anarchy', contributed a 
series of articles to the British anti-Fascist fortnightly Spain and The World 2 Under the 
overall heading Anarchist Ideals From The Root, these were titled:
I 'William Godwin's PoliticalJustice (1793).'
II 'From Winstanley and Godwin to 1850.'
III 'The Anarchist Revival In The Wake Of The Revolution of 1848.'
IV 'Joseph Lane and William Morris.'
V 'Kropotkin Since 1866, Later Developments, Conclusion.'
The paper, published from Whiteway Colony, a Cotswold anarchist commune, was taken 
regularly by fourteen subscribers at Neath, where the Borough Council provided free 
accommodation for the town's Spanish [Republican] Aid Committee.
Haifa century earlier, Nettlau had been one of two new Honorary Members elected 
by the 1887 Council of the Honourable Society of Cymmrodorion (the other being Sir S. 
W. Griffith, Welsh-born Prime Minister of Queensland). The Austrian (not the Australian) 
had contributed 'Observations on the Welsh Pronouns' (49 pages), 'Observations on the
1 Dr. Max Nettlau (1865-1944) was born in Neuwaldegg near Vienna - son of the Court Gardener to Prince 
Schwarzenberg.
2 Spain and The World was started by Vernon Richards, a twenty year old civil engineer, in December 1936. 
His father-in-law, Camillo Berneri, an Italian opponent to Benito Mussolini, was assasinated by Barcelona 
Communists in May 1937.
Welsh Verbs' (64 pages), and 'Observations on the Welsh Nouns, Adjectives and Adverbs' 
(45 pages) to Volume VIII, Part 1, and Volume IX, Parts 1 and 2, of Y Cymmrodor. A 
Volume IX, Part 1, review of his Beitrage Zur Cymrischen Grammatik said:
...Though not yet twenty-three years of age, he has received 
and profited by the best linguistic training that the universities 
of Germany, pre-eminent in this branch, can afford. He has 
worked in Berlin under Bruckner; Hoffory, Hiibner, 
Oldenburg, Scherer, Johannes Schmidt, Schott and Weber; in 
Vienna under Miklosich and Muller; in Leipsic under Kogel, 
Laskian and Windisch...
More interestingly for our present purpose, the review also stated that 
'notwithstanding this, and his visits to London and Oxford, it is not quite clear whence he 
has acquired his extensive acquaintance with Cymric', and continues:
Instruction in Welsh is not easy to obtain in Germany, 
contemporary German Celtists having given their chief 
attention to Irish; and, with the exception of Schuhardt, we 
cannot recall any prominent scholar east of the Rhine capable 
of teaching it.
Nettlau, himself, throws some light on the matter in his Appendix to the 'Verbs' 
where, in a footnote, he touches on assistance provided by 'my friend Mr. S. 
Mainwaring' 3 . In notable conjunction, writing of 1887 in the fourth of his Spain and The 
World articles he also says that 'Sam Mainwaring...stood up once more for complete 
socialism in Godwin's true sense - a socialism guaranteeing all the fruits of freedom as
Y Cymmrodor, Volume IX (1888).
well as the fruits of solidarity' 4 . Both references relate to that year in the August of which 
Mainwaring, accompanied by German speaking Kitz, conducted his first propaganda tour 
of upland Glamorgan. Had he known about them, the set of associations might have 
confounded another Cymmrodorion member of that time - Lascelles Carr, editor of the 
Western Mail. It was Carr's newspaper which characterised Mainwaring's Pontypridd 
Rocking Stone audiences as 'rabble'. Regarding continuity among 'rabble-rousers', we 
can, too, note in passing that the collector for the fourteen 1937 subscribers was Sam 
Mainwaring junior - steelworker, sometime California member of the Wobblies, first- 
name friend of Emma Goldman when she spoke at Neath in 1925, and nephew of our hero 
of the same name5 .
However, the continuity I am principally concerned with here is the longer term 
one reflected in Nettlau's Spain and The World articles. Of the five people mentioned in 
the titles, Sam Mainwaring was a personal friend of three: Lane (author of an Anti-Statist 
Communist Manifesto), Morris and Kropotkin - and their relationships will loom large in 
later chapters. Winstanley connects with the 'myth' of Mera Ranters mentioned in 
Chapter One and, perhaps, with a memory of Common Law Democracy which I shall 
highlight in the chapter. Godwin, transcends centuries and his extended influence on 
proletarian thinkers will be considered further in this chapter. The overall concern of the 
present chapter, with the early 1850s, springs from Nettlau's third article: 'The Anarchist 
Revival In The Wake of The Revolution of 1848'. There he says:
4 Spain and The World, 19 May 1937.
5 See letter from Sam Mainwaring junior, Spain and The World, 5 January 1938. In addition to his 14 regular 
purchasers at Neath, he had, on Sunday 19 December 1937, sold 40 copies of the paper in Port Talbot.
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13. See (the by then weekly) Commonweal of 21 August 1886. The trial lasted three days, from 7 to 9 August. 
Both men were found guilty, fined £20 each (about ten weeks wages for an artisan), and bound over in their 
own recognisances and one surety for £50 to keep the peace for twelve months. Mainwaring was given until 26 
August to pay his fine (which was subscribed to by other Leaguers); Williams, in default, being imprisoned for 
two months. Jack stood as SDI: Parliamentary candidate for Northampton in 1906, polling 2, 544 votes.
14. Based on the 1841 Census of Mile End Row, Sam's three oldest brothers, Will, John and David, would have 
been aged about 27, 24 and 23 in 1850.
15. We know from his Reminiscences of William Morris that Sam was in the United States at the time of Dickens' 
death in 1870, and the 1881 Census of Fairfoot Road, Bromley-by-Bow shows that Sam and Jane's two eldest 
children Robert and Mary, then aged 11 and 9, were born in America. According to Marx and Engels in their 
preface to the German edition of 1872, at least three English translations of the Manifesto appeared in the 
States during 1871. See Penguin Books 1967 edition with Introduction by A.J.P. Taylor.
16. For the early years of the International, and its reporting in British newspapers such as The Beehive, see also 
Henry Collins and Chimen Abramsky, Karl Marx and The British Labour Movement (London 1963). This 
book is pro-Marx. His protagonist Bakunin's position is encapsulated by Christie and Meltzer as "socialism 
without liberty means tyranny".
17. For the emergence of Andrew Carnegie, J.D. Rockefeller and others, a good beginning is Matthew J osephson, 
The Robber Barons: The Great American Capitalists 1861-1901 (London 1962).
18. Quoted in M. Beer's 1919 A History of British Socialism (George Alien and Unwin, London), where he also 
says of the period 1832 to 1834: "... its characteristic was Syndicalism ... strenuous intellectual efforts were 
made to emerge from the socialism of natural rights, to make an end to Utopian experiments and to form a 
conception of history based on class war... in short to accomplish what Karl Marx took in hand ten yean 
later". See too J. Ramsay Macdonald's Syndicalism of 1912 (Constable, London), in which he states "... the 
writings of the Rev. J antes Elimalet Smith, the preacher of Universalism, and the friend of Owen, could almost 
be reproduced by the Industrial Syndicalist Education League and palmed off upon the public as modern 
work".
19. Republished by Freedom Press, London 1973. I find the word 'Owcnitc' convenient as a form of shorthand 
but, as Beer shows. Smith and other syndicalist leaders broke with Owen's own schemes of class co^ operation.
20. Following the 1864 Foundation Meeting in London, early congresses of the First International were held at 
Geneva (1866), Lausanne (1867), Brussels (1868) and Basle (1869).
21. In July 1888, 672 women employed at the Bryant and May match factory, Bow, East London came out on 
strike after their low wages and bad working conditions had been exposed by Annie Besant, a middle class 
socialist, in her paper The Link. Major concessions were won within a fortnight, after assistance from the 
London Trades Council.
22. As might be expected, Engels' view of Mainwaring had changed. In letters of December 1884 and May 1887 to 
Edward Bernstein, the German Social Democrat leader, Sam was counted among, respectively, "the better of 
the known workers" and "workers with anarchist leanings". See Thompson, William Morris and Kapp, 
Eleanor Marx.
23. Thompson in William Morris states that the manuscript of Mainwaring's resolution is in the Nettlau collection 
at the International Institute of Social History, Amsterdam.
24. James Guillaume had been a member of the First International's General Council when a college teacher at Le 
Locle. Gertrud Guillaume-Schack was a German countess by birth. Active in the working class women's 
movement there, her Berlin paper had been closed by the police in 1886. She had stayed at Engels' house on her 
arrival in Britain and subsequently became an intimate of Annie Besant. See Kapp, Eleanor Marx.
Commonweal 
26. One of the Neft daughters married (the later) Lord Silkin, who served in the 1945 Atlee government. See Len 
Williams, "Emma Goldman Associations with Ncath" in Transactions of the Neath Antiquarian Society 
(1977). Len was at one time secretary of the Neath branch of the WEA, and his widow Bertha advises that he 
was close to Sam Mainwaring junior.
27. Information from Sam Turner of Neath, Tom Mainwaring's oldest surviving grandson. 1980. He says that the 
departure followed a row about allowing prostitutes into the pub.
28. See Tom Mann, Memoin and the Anarchist paper Liberty. April 1894.
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30. This was a marriage of convenience at the Marelybone Registry Office in 1925, to prevent Emma being 
deported from Britain. Jim was then a sixty-five year old widower.
31. On the night of 4 May 1886 a bomb was thrown into a group of policemen dispersing a crowd in the 
Haymarket on Chicago's West Side. The police then fired into the crowd, with the combined result that several 
of the police and of the crowd were killed; over 200 people being wounded. Though no sound evidence proved 
their connection with the bomb throwing, a number of Anarchists were indicted and tried for their opinions; 
four being hanged.
32. After the split from Ruskin College, the Central Labour College remained at Oxford for two years, before 
moving to London. D.R. Owen, a colliery checkweighman, was present in the second of the Oxford and first 
of the London years. Fred Charles* main job was then with the Oxford Cooperative Society. Sec John Atkins, 
Neither Crumbs nor Condescension London 1981).
33. See T. Brennan," The White House" in The Cambridge Review (1954) and H.Francis, Minen against Fascism 
(London, 1984). Davison also made his Merioneth home available for the founding of Coleg Harlech.
34. For information on Tarrida del Marmol see Avrich, An American Anarchist and Gerald Brenan, The Spanish 
Labyrinth (Cambridge, 1943). He came to London after being held in Barcelona's Montjuich prison during the 
'White Terror' of the 1890s.
35. See Gwyn Williams," Locating a Welsh Working Class : the Frontier Years" in David Smith(ed.). A People 
and a Proletariat (London 1980).
36. The General Strike 1 October 1903
37. Their mother and Sam's widow, Jane died at Treherbert in 1914.
38. 1 clearly need to learn more about what happened at Neath in the aftermath of the Merthyr Rising; for example, 
what pressures or inducements made 1840s men willing to work at fire-torn Eaglesbush? And what to make of 
the 1871 Robertstown Census which, with all the boys and older girls gone, shows only a twenty-three year old 
student Anne at home with her parents?
I am indebted to my cousin Eddie John of Cadoxton for assistance in locating Dilys Richards of Neath (Sam 
junior's daughter); and to Nancy Bird (formerly Rees) of Neath for subsequently seeking out Sam Turner.
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